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ave you fully realized what Islam is? It is indeed a
H religion founded on truth. It is such a fountain-head
of learning that several streams of wisdom and knowledpe
flow from it. Tt is such a lamp that several lamps will be
lighted from it. It is a lofty beacon of light illuminating the
path of Allah. It is such a set of principles and heliefs that
will fully satisty every secker of truth and reality.

Know you all that Allah has made Islam the most sublime
path for the attainment of His supreme pleasure and the
highest standard of His worship and obedience, He has
favoured it with noble precepts, exalted principles,
undoubtable arguments, unchallengeable supremacy and
undeniable wisdom.

It 15 upto you to maintain the cmience and digmty
granted to it by the Lord, to follow it sincerely, to do
justice to its articles of faith and belief, to obey implicitly
its tencts and orders and to give it the proper place in
o lives,

Wk R

criember! Your today may be the only ume lefr for
@ vou to hope, desire and work, and beyond taday may
be the bigpest void — the death. Whoever works during this
period of expectation and hope (the span of life allotted to
him), he shall reap the harvest and death will not harm
him, But the person; who does not care to utilize this
period beneficially has his time and work wasted and death
will bring him calamity,

Believe me, | know not of any blessing as great as Paradise,
yet those who seek it are so lazy and unconcerned about
it, and any punishment, as formidable and everlasting as
Hell, and those who wish to escape it arc so fearless of it.

(Imam Ali :P)



FOREWORD

I the name of Allab, the Beneficent, the Mereiful

Human Life has, at no dme, been free from confliets
and contentions, battles and skirmishes have always been
a part and parcel of human history, The sum total of
these wars in various fields gives shape to the speciality of
human life. Perhaps no animal thinks of attacking s
enemy before they encounter each other. The tigers and
the lions, too, do not harbour any idea in their minds,
before coming out of their dens, that they arc going to
fight with their enemy. OFf course, in case of there being an
impediment, they remove it and eat the food which they
manage to obtain. When they are satiated, they seldom
rear or shed blood. In other words, the animals are furious
when they are hungry, and after they have satisfied their
hunger, they are peaceful and calm and every one of them
gOCS 1T OWN way.

On the other hand, man becomes rebellious when he
15 saviated and his need has been satisfied. Unfortunately
he stands still while hungry, unless hunger rages and sers
him moving, but this movement does not Jast long, Hence,
15 eaplained by the holy Qur'an (1) when man's marerial

(1 “Surely man rebels in thinking bimsell self sufficient and
bis own master”, (Surah al Alag, 96:7)



needs have been fully satisfied he resorts to colonialism,
excessive profits, massacres, plundering and enslavement of
his fellow beings as much as possible. And, in order to
remove abstacles in his way, he sheds the blood ﬂr.:-ll'i}’ anil
every innecent person and makes thousands and millions
of human beings, whether they be black or white, his
bondsmen, And even if the son of his Prophet opposes his
oppression he kills him and it is not impossible for a
rebellious person that he should set on fire the house
where the Divine messape is revealed, Yes, they can go to
such an extent and to consider it impaossible is 1 aself g
sort of lack of understanding about the ways of the rebels.

Oppression to restrict knowledge 1o onesell 1§ com-
mitted by causing others to remain ignorant and keeping
knowledpe and science mysterious, secret and monopolistic,
This 1s done lest a cobbler’s son should acquire knowledge
and tear asunder the class distinctions {which were consi-
dered, in the past, to be incapable of being rent and
consolidated like Prolemaic svstem of heavens) and may
find his way from the class of craftsmen to that of scholars,
In short, oppression regarding monopolization of knowledge
is by no means inferior to oppressiof with regard to
financial independence, because it happens so often that
material independence is for the sake 0f monopolization of
education. It is at this stage that knowledge brings about
disaster.

Knowledge is acquired for the sake of money and
moncy 1§ obtained for the sake of oppression and
massacres — $o much so that wars are set afoot to sell the
arms and ammunirions, which are themselves the product
of sciences, which result in oppression.

At times oppression for the sake of imaginary inde-
pendence of a particutdr science reaches such an extent

that every other science, which stands in its way, is given

f



the name of ignorance and the path is not paved even for
its use. So much so that many real branches of science and
true scholars have been removed from the sphere of life
and done away with, and sometimes the rebels have
showed off alterations and presented those sciences and
realities to be otherwise than they actually are. As such,
you will not perhaps wonder if we consider the curbing of
spiritual freedom to be the third stage of oppression
against freedom, For is it not so that many human beings
have become swollen with joy on account of having
observed a most insignificant phase out of the innumerable
phases of discovery and intuition and pecping only a little
into the window of observation and implicitly elaim,
owing to lack of capacity, to be gods, gather disciples and
devotees round themselves and, begin forming hierarchical
orders?

When Pharach finds himself on the throne of
ransient power he shouts: "I am your supreme lord:"
And as soon as a particular gnostic or an ascetic achieves
the result of his self-discipline, discovery and intuition, in
the shape of reading the minds of others, his rebellion
commences and he shouts: <bse=F3 04 “There is none in
my gown but Allah™ i.e. 'l am God in the guise of man'.
Or there may be 4 person who, by chance, becomes a
companion of the Holy Prophet for some days and is
thereby relieved of roaming about in the desert and pets
rid of the darkness of the ape of ignorance, and then gives
himself airs and assumes the place of Allah and His Prophet
and becomes a law-giver, as opposed to the Almighty and
legalizes and prohibits things. He sits in the seat of the
Holy Prophet and says: “Two kinds of muta’ were per-
missible in the days of the Holy Prophet. 1 declare them to
e unlawful and shall award punishment to thase who will
act upon them™.(1) All these rebellions fall under the same

(1) This was said by Umar during the period of lus Caliphate and
{Contd.)



category and all of them are caused by freedom from
want. In any case these rebellions are peculiar to man and
in principle he has been created in such a manner that the
field should be open for him, so that he may parade in
whichever dircction he likes: “Allab will separate the
wicked from the good” (Surah al Anfal 8:37) and may
choose whichever path he likes for “We bave shown bim
the right path, whether be is grateful or ungrateful”
(Surah al-Tnsan, 76:3).

Possessing authority and having been endowed with
frec: will has made the life of man a sphere of struggle
and strife — a strife which takes birth from thinking, a
struggle which 15 for elevation and advancement, However,
it is not every imaginary advancement and progress, but
strife towards Allah and for Allab which is real perfection
and for which man has been created, for as the Almighty
says: T have created !ﬁ'é" juzu and the man only that they
showld worship Me " I iy ah a)-Zariat, 51:56).

It is a struggléin which jibad itself is not the aim but
only a means of seeking the pleasure of Allah, just as, in
the final stages of his struggle, Prophet Abraham (P)
described his aim in these words:

U bave uprightly submitted myself to the One who
created the heavens and the earth, and I am not of the
idolaters”. (Surah al-An‘am, 6:79). Say, my prayer,

sacrifice, life end death ave all only for Allab, the Lord of

{Contd,}

notwithstunding the faet that the orders regarding muta® are
pvailable in the Qur'an. “If you marry them for a fixed time
you must pay them heir dowrdes'. (Surah al MNisa, 4:24),
He resorted 1o legislation {ie. legalisng and prohibiting
things) because he was nuw occupying the seat of Caliphate
and had become inheriter of the governments of Pharoah’s
Egypr, Cesra's Persid and Md*man’s Ghassan and Hirah,




the worlds, He bas no partner. Thus are the commandments
which | bave received and I am the first Muslim. (Surah
al-An‘am, 6:162 — 163).

These struggles and strifes have been there, since the
very beginning and continue uptil now, and have manifested
themselves in different shapes. And it may be said thar if
we sit still, in the face of rhis dispute-inspiring tumulr, it
would be a sin, because we see that therc 1s a blind man
and there i1s a well before him,

Hence, notwithstanding the fact that Islam means
submission (to the Commands of Allah) and gives the
good tidings of safety, it holds the view that salety lies in
uprootng superstitions, rebellions and deviations and it
does not consider decayed lands to be fit for sowing the
seeds of peace and purity. In the circumstances the religion
which 15 based on submission and peace (lor ‘Islam’ s
submission) and one of the signs of whose Prophet is 'to
appear with a sword’ and which 15 a school, the basis of
whose invitation is existence — invitation towards action
and life — commences its invitation with ‘No’ { ™)
because, as long as the false gods ( 421) are there, the tTLlL
God ( ..-'m'l V cannot manifest [Himself and, unless contami-
nation and impurity is removed from the world 1t cannot be
decorated with the ornaments of purity, peace and
humanity, for the Almighty says: “This is the Dook about
which there i no doubt It is a guidance to the pious”
(Surah al-Bagarah, 2:2).

Hence, no unity and alliance can be established
between ‘La’ (no) and THa' (exceprt), between piety and
debauchery, between wuth and falsehood, between the
Prophet and Abu Jehl ete. etc., except that the hand of
diplomacy may exert itsell and bring about such a false
alliance,



In the carcumstances before the scholars think of
torging an  alliance berween truth and falsehood and
thus crearing unity and alliance between the supporters of
the two, by mving a quanuty of truth to falsehood and
mixing a still larger quantty of falsehood with truth, it
would be better if they resort to bringing to light and
peinting out deviations and performing the task, which
Allah asked and commanded to do, and has Himself
imdicared thav: “Have nor We showed bim the ways of
good apd evil’’. (Surah al-Balad, 90:10),

For this reason, the beginning should be made by
propounding factual (Hmi) and intellectual (Fikri) discus-
sions after casting away bias and rubbing off the stains of
spiritual deviations, so that the intellectual differences,
which are the causes of quarrels and fighting, may be
removed and the path to be selected may become clear,

The insubordination of the irresponsible persons
of the early days of Tslam induced them to commit crimes
in order to continue their rebellion, They killed many
imnocent people, They desoroved many of them alrer
accusing them of apostasy (1) They assaulted some at
night through genti (giving the impression that they were
attacked by the genii) (2) They conlined some to their
homes(3) and banished others and did away with them
during their banishmentf4) And pressing a respectable
personality between the door and rthe wall.t3) And most

i1 Refers (o the murder of Malik b, Nawirah, ¢hiel of the tribe
of Tanum

iy Refers ro che murder of Sa'ad bo Bhada, chief of the mbe of
Fhiera).

(33 TRefers 1o che confinement of Imam All (P} o his house,

(43 Refers to the banishment and murder of Abugar al-Cihaftar,
w chstinguished companion of the Propher.

(51 Relers 1o the orage death of Fatima Zehra (P) a5 a conseguenee
of an-atvack on the howvse of Tmam AR(EL
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all they changed the ldecrlog}’ of Islam in such a2 manner
that in the words of Imam Ali (P) they made klam wear a
cloak which was turned inside our,

This weatise has been translated from Arabic wirth
the permission of the writer, a great thinker and an
authentic historian, Adlama Murtaza al-Aslkary It records
the forecast of the Holy Prophet abour Islam and the
refative conditions of Muslims vis-a-vis other nations viz. in
what respects the Muslims resernble other nations and in
what respects they differ from them. It tells that if any
scholar wishes, keeping this object in view, to study and
understand Islam, what he should do, which books he
should peruse and where he should seek the authentic
Muslim sources,

For, is 1t not that the man documents and the
authentic books of history, hadith, exegesis, sciences
of jurisprudence, scholasticism and pnosticism were all
written under the patronage of the pgovernmeént and
caliphate of thase who became rebellious, as a result of
material jndr:pendencc, ard therr rebellon and reltacton
ness assumed such dimensions that they lalled the son of
the Prophet® These writers and narrators were themselves
accomphces in these activities and justified them; so much
so that Imam Ghazali considered a monster like Yaeid to
be eligible for salvation and did not consider any sinner, on
the face of carth, to be liable to divine punishment

By studving this rreatise we learn as to how the
Holy Prophet, as opposed to sccular leaders, did not get
elated on account of his associates, companions and
friends and 1t was not that he was happy only becausc
people became Muslims and their number increased, and
attached wvalue to their becoming his companions and
ignored therr mistakes. On the other hand he formall
described the manner of their furure deviations and



warned the Muslims from committing those erimes, as wel]
as, from co-operating with the COTTUpt persons,

We look at the words and sentences in which the
Holy Prophet described the similarity of the Muslims to
the Jews and the Christians about the alierations in Islam
and bringing about changes in it and pointed our the
calumnies and falschaods to be indulged in by them.

The learned author of this book has utilized the
decisive and authentic sources of Ab af Sunnab el
Jama'ab (People of the Suwnnab and Party) for its prepara-
tion and has proved as to how the hadiths of the Holy
Prophet have been changed, and but for the strenaus
efforts made by the leaders of true Islam viz., (ADI al-Bayt)
far its preservation, the dust of these alterations would
have covered the real face of Islam and the Islamic tealities,
as available to us at present, would not have been known

This boak also contains a detailed comparison berween
the alterations which took place in the earlier religions and
those which have appeared in Islam In the carlier religion:
the original “'word of Allah" wasaltered, In klam, however
the original “word of Allah" remained safe, on accounr o
divine guarantee, and instead the hadith of the Hol,
Prophet, which narrated and explained the Holy Gur'an
and all other branches of Islamic learning, was subjected i
alterations.

As there 15 a gap of abour 1400 years between us and
the Hely Prophet of Istam there is no alternative left tor
us to understand true Islam except that we should refer to
the authentic books on Islam and its history. However, as
the number of such books 15 very large it is not an easy
taake for every person to go through all or many of them
Hence the saurces of all that has heen written in this boek
have been quoted in detail,
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It is necessary for every one who seeks truth and
reality that instead of following others blindly he should
make investigations himself and should adopt the ways
and view of his predecessors only when he finds them to
be correct as a result of his personal research. The Almughty
Allah says in the 169th verse of Surah al-Bagarah: “Would
they follow thedwr forefathers even though they understood
nothing and lacked i guidance?

Publishers
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IMAM JA'FAR AL-SADIQ (P)
said o Ml:.r_ﬂrzﬁﬂ.f

“Consider the nature of the ape and its
resemblance with man in most of its physical
features, that is, the head, the face, the
shoulders, the chest, the guts and so on. Fur-
thermore, in its cleverness and sagacity by
means of which it comprehends the gestures
of its trainer, there is a lesson for man about
himself as he is made aware that he has a
nature and origin not unlike that of animals.
To be sure, with this close resemblance, had it
not been for Allah’s grace in giving him the
merit of reason and articulateness, man would
have remained a beast; since, the decisive dis-
tinction between the ape and the man is the
possession of reason, intellect and speech






In the name of Allab, the Beaeficent, the Mereiful

“Ar one time all peaple were only one aarion, Allab semt
Prapbets with glad news and warnings, With them He sent the Book
for a peauine purpose to provide the people with the ruling about
disputed matters among them, No one disputed this matter excepe
those who bad already received evidence before, Their dispute was
only because of thetr own bostility, To deal with this dispute, Allab
throwgh His will, sent guidance to the belicvers, Allab guides to the
right path whomever be wants™,

(Surah al-Bagarab, 2:213)

"D you, the believers in truth, desive the wnbelivvers to
believe you? There was a group among them whe would bear the
word of Allab and wnderstand it. Then they would purposely
misinterprel i

(Surah al-Bagarah, 2:75)
“Woe to those whe weite the treatise themselves and say "This
is from Allah’ 5o that they wmay sell it for a paltry price! Woe to

thene for what they bave done and for what they bave gained ',

iSurah al-Bagarah, 2:74)



BISHDE

Roots of the whole of Islam viz. its beliefs, commanuis.
programmes and other knowledge associated wath 11, are
found in the Qur'an and its explanations, details and
practical examples are in the Sunnah of the Holy Prophet
It is for this very reason that Allah has coupled obedience
to Himself with obedience to His Prophet, for He says in
the Quran: “‘Obey Allab and obey His Prophet ' (1)

He also considers disobedience to the Holy Prophe
as equivalent to disobedience to Himself and says
“Whoever disobeys Allah and His Messenger will go to
Hell, wherein bewill live for ever”. (Surah al-Jinn 72:22).(2)

i1y And-simitarly in verses 32 and 132 of Sueah Ale Imran, vs. 34
of Surah al-Misa, ¥, 22 of Surah al-Maidah, vi. 20 and 26 ol
Surah al-Anfal, v. 3% of Surah al-Nur, v, 32 of Surah
Muhammad, v, 13 of Surah al-Mujadilah and v. 12 of Surzh
al-Taghabun the Almighey Allah has deelared obedicnee to
His Prophet to be at par with obedience to Himself and has
ardered in v, 36 of Surah al-Mur and v, 30 of Surah Ale Lmran
that the Holy Propher must be abeyed, Attention s alse
invited in this behalf o the following verses: 108, 110, 124,
131, 144, 150 and 163 of Surah al-Sho‘ara, v, 163 of Surah
al-Zukhrul, v, 2 of Surah Maryam and v &4 of Surab al-Nisa,

{21 Please also refer to verse 42 ol Sordh al-Nisa, v, 59 of Surah
Hud, v. 10 of Surah al-Tlaag-ge, v, 216 of Surah al-Sho‘ara,
v, 21 of Surah Nuk, v. 38 of Surah al-Ahzab and vs. 98 and
108 of Surah al Mujadilah,
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The believers do not possess any option in matters
in which Allah and His Prophetr give an order or take a
decision. This fact has been referred to in the [ollowing
verse:

“The believing men and women must not feel free to
do something in their affairs otber than that which bas
been already decided for them by Allab and His Messenger.
One who disobey Allab and His Messenger is in error
manifest”, (Surah al-Ahzab, 33:36).

At another place Allah has declared the Holy Prophet
to be a model for the people in his words and deeds and
considers him to be a leader of the people who must be
followed and says:

“There are these who follow the Messenger, the
illiterate Propbet whom they will find described in the
Torah and the Gospe!”. (Surah al-A'raf 7:57).

“Sao believe n Allab and His Messenger, the Praphet
who can neither read nor write and who believes in Allab
andl in His words. Follow bim so that you may perbaps be
grided”. (Surah al-A'raf 7:58).

“Say, (0 Mubammad, to mankind): If you love Allah,
follow me™. (Surah Ale Imran, 3131),

“rhe Messenger of Allab is certainly a good example
for thase of you who bave bope in Allah and the Last Day,
and remember Allab very often’’ (Surah al-Ahzab 33:21).

These are the words of Almighty Allah on this

subject and now we give below a few examples of the
statements of the Holy Prophet.
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(1) In four out of the six Sihah(1) of Ab]al-Sunnab which
consist of Sunan Abi Dawood, Tirmizy, Ibn Maja and
Darami and also in the Musnad of Ahmad Hanbal it has
been quoted that (as per wording of Sunan Abi Dawood)
Migdam b. Ma‘adi Karb(2Z) a companion of the Holy
Prophet reporred him as saying: .

“Be it known to you that 1 have been given the
Qur'an and also something like the Qur'an (It means the
Sunnab i.c. words and deeds of the Holy Prophet). Beware!
A day will come when a man, whose belly is full, will
recline on his resting place and will speak thus on account
of saticty: "It is necessary for you to treat lawful, whatever
you find in the Qur'an to be lawful, and to treat that to
be unlawiul which you find in it to be unlawful”".

In the end of the hadith, in Sahih Tirmizy, this
sentence s also reported to have been uttered by the
Holy Prophet: “Whatever has been declared by the
Prophet of Allah to be unlawful is like all those things
which Allah has declared to be unlawful"

(1) ABI gl Swwnab have six books ro which they have given the
title of SIHAM, This is hecquse their writers have collected
narrations which they conssider te be authentic and rely
on them, They also claim that they have not quated any
unauthentic parration.

The six books are:

I. Sahib Muslim 4. Suran Abi Dawood
2. Sahih Bukhari 5 Sunan [hn Maja
1. Sabuh Tirmizy 6. Sunan Nisai

(2} Miqdud b, Ma‘adi Karh b. Amr Kindi is one of those persans
who left Kindah tribe and came in the illuminating presence
of the Holy Prophet. Forty seven hadiths have been guoted
from him and exeept Muslim all the narrators of Sihah and
writers of Sunnah have quoted him, He died in Svria in the
year B7 AH, at the age of 91, (Usud al Ghaba vol 4 p. 411,
lawame® al-5ecral p. 28 and Tagreeb al-Fehzeeh v 2 p:272).
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In the narration of Ihn Maja, too, these words oceur:
It is like a thing which Allah has declared tobe unlawful™.

ln the Musand of Ahmad this narration has been
quoted by the same companion: “During the days of the
snitie of Khyber the Holy Prophet declared some things
r5 be unlawful and then said: “a day will come soon, when
ane of you will contradict me while resting on your pillow.
My hadith will be quoted before him and he will say: The
ook of Allah is available amongst you and us. 1 treat that
to be lawful which 1 find in tite Book of Allah to be lawful
and treat that to be unlawful what is declared therein 1o
he unlawful”, Then the Holy Prophet said: “Bewarel
Whatever has been prohibited by the Prophet is like those
things which have been prohibited by Allah™,
(2) In Sunan Abi Dawood, Tirmizy and Ibn Maja and in
the Masnad of Ahmad, Obaidullah b. Abi Rafe'1) (the
icxt of the naration being from Ibn Maja) has quoted
érom his father that the Holy Prophet said: "Beware! May
it not be that one of you should recline on hus resting place
on eouch and when the things permitted or prohibited by
me are mentioned before him he should say thus: 1 do not
knaw (it). 1 haven't found it in the Book of Allah that
| should follow it

in the Musnad of Ahmad the words quoted are these:
“I havan't found it in the Book of Allah™

(3) In Sunan Abi Dawood (chapter about Ta'shir ic.

(1] Obaidulizh b, Abi Rafe' Madani was the son of a freed slave
of the Holy Prophet. He was a seerctary of Imam Ali (P), He
was reliable and belonged to the third  growp, All commlers
of Hadith have guotrd  him.  {Tagreeb a-Tehzeeh
v, Lp 532k
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taking one tenth from AR/ 4/ Zimmah)(1) the companion
Arbaaz b. Saaryah Salmi(2) has been reported as saying:
*We encamped in Khyber along with the Holy Prophet,
when a number of companions were also with him. The
ruler of Khyber who was a rude and harsh person came
before the Holy Propher and said: “Are you entitled to
slaughter our animals, eat our fruits and transgress over our
women and honour? The Holy Prophet was very much
displeased and said; “O Tbn Auf! Mouat your horse and
proclaim that: “None but a believer is entitled to Paradise’
and say that all should assemble for prayers'.(3)

People gathered together and offered prayers alang
with the Holy Propher. Afrer the prayers were over, the
Holy Prophet stood up and spoke thus in his sermon:
“Does any one of you, while resting on his couch and
pillow, think that Allah has not prohibited anything which
is not mentioned in the Quran? You should know that
I have counselled you and have given you the law and have
prohibited some things for you, These orders or like those
contained in the Our'an or in addition thereto. Allah has
not made it lawful for you to enter the houses of the

i1y Of the various orders propounded in the Islamic Junspru-
dence about the people of the Seriptures ome 35 regarding
“Fa‘shic' 1e. realizing tax equal to 1/10th of the sgricultural
produce because they do not pay Zakar and enjoy the ameni-
ties provided by the [slumie government,

{21 Abu Najih Arbsaz b, Saaryah Salmi, He has quoted thirty ane
hadiths from the Holy Prophet. His narrations have heen
quoted by all the compilers of Hadith excepr Bukhari und
Maslim, He died in the year 75 A H. or during the disturbances
raised by Tbn Zubair, {Usud al-Ghaba vol, 3 p. 399, Jawame!
af-Seerah p. 281 and Tagreeb al-Tehzech vol, 2 p. L7},

(3 Az ond when the Holy Prophet wanted to convey some impor
rant arders e used to call thepeople to congregational pravers,
participarion in such prayers was obligatory like that of
Friday prayers.
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peaple of the Scriprures without their permission, or to
maolest their women or to cat their fruits, when they have
already paid the fixed tax"

{4) Ahmad Hanbal has quoted Abu Hurayrah(l) in his
Musnad as saving that the Holy Prophet said:

“May it not be that | should hear that my hadith
may be quoted before one of you while he is resting on
his couch and he should say: Read out a verse of the
Qur'an to me in this behalf™,

(51 In the introduction of Sahih Darami, Hasin bin
Thabit{1} has been quoted as having said:

“Ciabriel revealed to the Holy Prophet his Supnab

(1) Abu Hurayrah Oehtani Dosi. He sequired the nicl-name of
Abu Hurvrah either because as o child he used o play witha
kitten or hecause the=Holy Prophet called him Abu Hurayrah
while e was hiding a cat under his sleeves, He émbraced Islam
during the year of the conguest of Khyber and was present
in the bartle, He has quoted 5374 hadiths from the Holy
Propher. All the compilers of Hadich have guoted him., {Usud
al-Chaba,'vol. 5 p. 315, j;;wamr_" 4l-Seerah, vol. 1 p. 275).

(23 Abu abdur Rahman or Abul Wahid Hassan b, Thabit b Munzar
Ansari Khazeaji was the poet of the Prophet and used to
culogize him in the Masjid, The Holy Propher said about him:
“May Adlah assist Hassan through the Holy Spirit as long as
he supports the Prophet of Allah. Hassan &as a timid man and
did not accompany the i-.lul}' Prophet in any batde, The
Holy Prophet gifted Sirn, gister of Marya o him and she
gave birth to Abdur Rahman, He has narrated anly one hadith
from the Holy Propher which has been quoted by all the
compilers of Sihah excepr Tirmizy, He is said to have died in
40 AL or 51 AH. or 54 A at the age of 120, (Usud
al Ghaba vol, 2 E.:p, 5 — 7, Jawame' al Seerah p. 308 and Tagreeh
al Tahzeeh vol, 1 p. 161).
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in the same manner in which he revealed the Holy Qur’an
to him™.

These are a few speeimens of the directions, given in
the Qur'an and the Hadith, wherein the people have been
encouraged and persuaded to attend to the Swmrab and
have been prohibited from opposing the Sunnab of the
Holy Prophet and those who ignore the Summab on the
pretext that the obligatory laws are contained only in the
Qur'an have been rebuked,

Besides what have been said above, it is also not
practicable in principle to understand Islam only with the
help of the Qur'an and without referring to the Sunnab,
because, in the prayers, for example, we learn about the
number of rak‘ats (cycles) and sajdabs (proswations) and
about the Ziky (recitals), as well as conditions for proper
performance and invalidation thereof from the Swmmab of
the Prophet and as regards Hajj also all the necessary
ceremonics can become known only by referring to the
Sunnab, e.g. tying the two pieces of cloth (Abram),
knowing about the Meegaat (where the pilgrims fasten
Abrani), how to circumambulate (to go round the Ka‘'bah
seven times) and offer prayers, running between 5afa and
Marwah, shortening of hair, ceremonies at Arafaat, Mash'ar
and Mina and stay at these places (for a limired period),
commencement of journey from these places, throwing of
the pebbles (at the Satans, seven times), offering sacrifices
of the animals and shaving of the head, for the implemen-
tation of the above, the tme and the places are fixed up.
Also knowledge is necessary abour the deeds which are
obligatory, those which are recommended and those which
are unlawful.

Hence, in matters like Salat and Hajj it is not possible,

for us to act upon the orders of the Holy Qur'an, without
referring to the Sunwnab and, in order to understand Islam,
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it is necessary for us to refer to both the Qur'an and the
Sunnab. And none separates these two from each other
except those who want to relieve themselves of the res-
ponsibilities imposed by the rules and regulations of Islam
and want to do everything independently. It is quite easy
for them to separate, from the Holy Qur'an, the Sunnab of
the Propher, which explains it and then to interpret the
Qur'an in any manner tosuit their own wishes, But we are
obliged to refer to the Swmnalb of the Holy Propher in
prder to understand Islam and to act according to the
commands of the Holy Qur'an. However, we find with
great regret that the Swnnal has been subjected to altera-
tion and its real face has been disguised under the veil of
verbal changes and intellecrual interpretations and by
fabrication of hadiths as well as by falsehood and calumnies
imputed to the Holy Propher. Thus truth has been aban-
doned by the interested persons und exactly the same kind
of alterations and concealments have taken place in this
nation as they toak place in the former ones.

“When Allab made o covenant with the followers
of the Scripture saying ‘Tell ihe people about it
(Mubammad's Propbethood) without biding any fart
therefrom’, they threw it bebind their backs and sold
it for a paltry price. What a miserable bergain!”. (Surah
Me Tmran, 3. 188)

“And because of their breaking solemn convenant,
we have cursed them and nade their bearts bard. They
change words from their context and forget a part of that
whereof they were admonisbed. You will not cease to
discover treachery from all save a few of them, Forgive
and ignore them. Indeed Allab loves the kind”. (Surah
al-Maidah, 5:13).
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“O people of the Scripture: Our Messenger bas come
to you, He tells you about the many things that you bad
been hiding of the Book and forgives you much'’, (Surah
al Maidah, 5:16).

“0 people of the Scripture! why do you confound
the truth with falsehood and knowingly conceal the
trath?’" (Surah Ale Tmran, 3:71}.

“Po pot confound the truth with falsebood, and do
pot knowingly conceal the truth’ (Surah al-Bagarah,
2:42).

“Those to whom We gave the Scripture know yotl
(Mubammad) just as they know their sons. But it {5 certain
that a group of them kunowingly conceal the truth " (Surah
al-Bagarah, 2:146).

“Do you desire the unbelievers to believe you?
There was a group among them who wouid hear the Waord
of Allab and understand it. Then they would purposely
misinterpret it”, (Surah al Bagarah, 2:75).

“Some Jews take certain words out of their context
and by twisting their tongues 1o make a jest of the true
veligion say: we beard and disobeyed...."" (Surah al Nisa,
4:46.

‘“rhase who receive paltry gains by biding the
Secripture which Allab bas revealed bave fact filled up
their stomachs with fire. Allah will not speak to them on
the day of Resurrection, nor will Ile purify them, instead
they will face a painful torment”. {Surah al Bagarah,
2:174).

“Those who hide the autboritative proofs and the
guidance which We have revealed, after it bas been made
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clear to everyone in the Scripture, such are accursed of
Allab and accursed of those who bave the power to curse”’
isurah al Bagarah, 2:159).

These are the specimens of the verses of the Holy
Qur’an, wherein Almighty Allah has made a mention of
the alterations and concealment of facts indulged in by the
previous nations.

In the hadiths, which will be quoted in the following
lines, we will also learn from the words of the Holy
Prophet that he predicred the imitation of all the activities
of the previous nations by his own followers as well,
and suid that they too would follow the footsteps of the
previous nations and would do the same things which were
done by them.

(1) Shaykh Sadooqg quotes in 'Tkmalud-din’ that Tmam
Sadiq (P) narrated from his revered ancestors that the
Holy Prophet said: “Whatever happened in the previous
nations will also happen in this nation, step by step,
and without any difference' (1)

(2) He also quotes Imam Sadig (P) in 'Tkmalud~din’
as mentioning, on the authority of his father and grand-
tather that the Holy Prophet said:

{1} The chain of the nartators of this hadith consists of che leaders
belonging to the Holy Prophet's family iz, Imam Ja'far
al-Sadig (L. 148 A M.} from his father Tmam Muhammad
al-Bagir {d. 114 AIL) from his father Imam Al Zayn
al-Abedim (4. 95 AH.) from his father Imam Husayn, the
grandson of the Holy Prophet (mareyred 61 A} from his
father lmam Al (mmrtyred 40 AH.) and he from the Prophet
of Allzh, In his book Al-Aalaaq al-Nafisah p."229 Ibn Rustah
savs: There are only five persons on earth who should have
quoted the hadith of the Holy Prophet consccutively namely
Ja*far b. Muhammad b, ALl b Thusavn b, Ali ibn Abi Talib,
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“l swear by One who has truly appointed me as a

Prophet and sent me to convey good tdings that my
followers will go the way the previous nations went and
will follow in their footsteps, so much so that in casc a
snake entered a hole amongst the children of lsrael, a
snake will enter the same hole in this nation also".t1)

(3) Ibn Hajar says in the book Fateh-al-Baari: “Shafi‘il 2}

(1)

(2}

The narrators of this hadith belong to the family of che
Holy Propher viz. Ja'far al-Sadig from his father Muhammad

al-Bagir and he from his grandfather Husayn and he from his

grandfather, the Holy Prophet,

This hadith, has been guoted by Shali'i from Abdullah hin
Amr. Shatig s Abu Abdullah Mubammed b, [dices b Abhas
b, Shafi'i Muteahibi, There is a difference of opimion as o
whether his mather was o Hashimite or belonged to the wibe
of Azd. For this reason some persons have remarked abouc
bim us follows:

“Mever has such a Hashimite heen scen except he who
should prefer Abu Bakr and Umar o A" As stated in the
book entitled Tabagar Shafi'lah he was associated with Hashim
because he was the descendant of the brother of 1ashim. He
dicd in Egypt at the ape of 54 In 204 AH." (Tagreeb
al-Tehzechvel, 2 p. 143, ‘

As regards Abduilah b, Amr b, al-Aas Qarashi Sehmi, be
was twelve years younger than his father and embraced lslam
Lefore his father odid, He read the Qur'an and che ancient
books and has quoted 700 hadiths from the Holy Prophet, He
was present in the battle of Silfin, along with his father bur
repented later and used to say: ©T wish T bad died twenty years
before™,

There i a difference of opinion about the vear of his
death 1¢. whether he digd in Egypt in 63 AL or 65 A.H.
or i Mcoca in 67 AH. or in Taif in §5 ATL or 68 AL
Simiary there are different versions about his age, (Usud
al-Ghaba vol. 3 pp. 233 — 235 and Jawame' al-Seerab po276),
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quotes from Abdullah b. Amr on authentic authority
that the Holy Propher said: “You will go the way the
previous nations went and will follow them in sweet and
bitter aces™,

{4) Ahmad Hanbal in his Musnad and Muslim and
Bukhari in Sahihayn have quoted Abu Sa'eed Khadari 417,
one of the companions of the Holy Propher, as having
said- (this text appears in Sahthayn) "“You will fellow,
span by span and cubit by cubit, the nations who have
lived before you, so much so that if they entered the
burrow of a lizard you too will go after them, Those
present said ‘0" Prophet of Allah! Do you mean the Jews
and the Christians? He said: “Who else could they be?"

In another narration appearing in the Musnad of
Ahmad Hanbal it has been quoted thus: *You will imitate
the children of Israel, in all respects so much so that
if any of the children of Israel entered the burrow of a
lizard, you too will go after him™,

{5) PBukhari in Sahih, Ibn Maja in Sunan, Ahmad Hanbal
in Musnad and Muttag in Kanz al-Ummal have quoted

(1) According o another version i Bulchari, the wording of this
narraten 5 U'If they enter the bhole of a lzard you oo wall
enter the same hole'',

Abu Sa'ecd Sa'ad b, Malik b, Sanasn Ansari, belonged
to the family of Bami Khadare, At the ome of the battle of the
Gitch, when he was only thirteen vears old, lus father brought
him before the Holy Frophet. He was holding s band and
was saying: "0 Prophet of Allah! His bones are sorong’,
The Holy Fropher did not, however, accepr lom, He partici-
pated 1 the battle of Bani Mustalag. He s one of those
narrators crom whom numerous hadith have been gquoted
As many as 1170 hadoh have been quored from him, All
the compilers of hadith have quoted his badoh. He died in
74 ALH. (Usud al-Ghaba and fawame® al-Seerah p, a0,
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Abu Hurayrah (in the words which we quote from the
Sahih) as saying that the Holy Prophet said:

“Resurrection will not take place until my followers
make the ways of the previous nations an example for
themselves and follow them in their movements, step by
step, span by span and cubit by cubit™.

He was asked: “0 Prophet of Allah! like Persians and
Romans?'" He replicd: “Who are the people other than
these? "’

The wording in the Musnad of Ahmad Hanbal 15 like
this: “I swear by One in whose hands my life is that you
will follow those people whao lived before you span by span,
cubit by cubit and baa' by baa' (1) in such a way that if
they enter the hole of a lizard you too will enter it”

The people said: “0° Prophet of Allah! Who are these
people? Are they the people of the Scriprures? He smid:
"Who else can they be?"

(@) Tirmizy in his Sahih, Tyalsi and Ahmad Hanbal
i their Musnads and Murtaqi in Kanz al-Ummal have
quoted (the wording is of Tirmizy): “Abu Wagid Laithy
quotes the Holy Prophet as saying: "1 swear by Him
in whose hands my life is that you will act like the people
betore you acred ™.

The wording in Ahmad Hanbals Musnad s thas
“Wou will follow the actions of the earlier nations, one
after the ather, " (2}

(1Y Baa®isabout twe stroched arms
2y Abu Wagpd Lairhi belonged to the family of Laith b, Rak
b, Abd Manet b Kunana, There is a difference of apimon
abour his neme and alour the dawe of his embraving lslam
i e whether e wis peesent in the battle of Badr or partictpated
Contd
29



(8) Hakim in his Mustadrak as per the criteria of Sahihayn
and Al-bezaar (as in the book Majma al-Zawaid) quote
from Ibn Abbas that the Holy Prophet said: “You will
tread in the path of the earlier nations, span by span,
cubit by cubit and baa' by baa’, 5o much so that if one of
them entered the hole of a lizard you too will enter 11",

(9) ‘lirmizy in his Sahih and Hakim in his  Mustadrak
(in the manner Suyuti has quoted from him) have narrated
(in the wording reproduced by us from Tirmizy) from
Abdullah b. Amr that the loly Prophet sasd: “"Whatever
happened to the ¢hildren of lsrael will also happen 1o my
follewers (They will follow their foot prints), so much so
that if any one from amongst the children of Israel openly
shared the bed of lis mather, such 2 person will also
appear in my followers™.

(10} Mapma  al-Zawaid from Musnad of Al-bezaar a ndl
Kanz al-Ummal from Mustadrak have quoted Ihn Abbast1)
as saying that the Holy Prophet said: “You will perform
the acts performed by the people who lived earlier than
vou, in all respects; span by span, cubit by cubit and baa’
by baa', so that if -one of them entered the hole of a lizard
}-‘bu will also enter it and if one of them shared the bed
his mother you will alse do the same,

{11) Ahmad in his Musnad and Tabrani in Majma al-Zawaid

(Cosntel 2

in the conguest of Mecey OoF was not present in eitler of these
ard embraced |slam afterwards,
He has guoted 24 hadiths from the Haly Prophet,

Bukhan has 4|uu|.:.'c| lis haddich 1o the Beok Adals ol Mufareacd,
e sertled in Mecen and died there o 68 A ar the age of
75 or 83 {Usud al-Cehaba and Tawame® al-5ecrah p, 2823,

(11 Abduellah b Abbas has narraced 1660 hadiths from the Holy
Prophes. Al the complers of Hadich have quated s hadith,
(Jawame gl-Seeran p, 2700,
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have quoted Sehl b. Sa‘ad Ansari (1) as saying that the
Holy Prophet said: “I swear by Him in whose hand my life
is that you will perform the actions of the previous nations
on the same pattern,

In the narration of Majma al-Zawaid by Tabrani
this sentence has also been added: “In such a way that
if they enter the hole of a lizard you will tollow them™.
We asked: “O' Prophet of Allah! Like Jews and Christians?™”

He replied: “Who clse than Jews and Christians? "'

(12) As stated in the book entitled Mama al-Zawaid
Tabrani quotes Abdullah b. Mas'ud [2) as saving rhat

{1} Sehl bo Satad b Malik Ansari Sa®idi was Dfteen vears old when
the Holy Propher died. He was brought o Hajjay, during the
latter’s vime, on the pretext that he had not supporeed
Urbman, Hajja) ordered thar his peck should be branded wich
a seal which was the sign of being o slave),

He has narraced 185 hadichs form the Hidy Propher,
All the compilers have quered his hadith, He died 0 88
orin 91 AH.

It is said that he was the last companion of the Holy
Propher who died in Madina, (Uswed al-Chaba vol, 2 p. 366,
Jawame' al-Seerah p, 277 and Tagreeh al-Tehzech vol. 1 p 3365,

(2] Abu Abder Eabman Abdolah b, Mas'od b Ghafil Hazali
helonged o che ribe of Bani Suad bin Hazeel whao were the
allies of Bani Zobrn [rom ATIngEst Q_uray:.‘h. ITe lwecame a
Muslim in Mecoa 1n the early days of fslam, It has been saud
that Abdullah b, Mas‘ad was the st person wl recited the
Hely Qur'an loodly jn Mecoa, e migrau:d ) F'ftl.'li-.“r'pi.u ariel
Madina and was with the Holy Propher inoall the bales in
which he p:]rri;:i;'p:r.lcd, 48 hadiths have been narrated b fiins
and the compilers of hadich have quur:d all his Badiths

During his. Caliphate, Umar appointed him as 2 reacher
as well as the treasurer of the public treasury (Bayt al-Mall)
of Kuofah, During the days of Uthmoan, Welid compluned
u.ga':nsl: him, Ca“ph Uchman seoimaoned bim co Mading and

Conee, ...
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the Holy Prophet said: “You people are very similar to
che children of Israel. You will follow their ways and will
sct like them, foot by foot and step by step, in such a
manner that no act assumed shape amongst them, which
will not also assume exactly the same shape amongst you'',

(13} As stated in Majma al-Zawaid and Kanz-al-Ummal
Tabrani has quoted in his book “Al-Awsat” from Masturad
bin Shaddad(1) that the Holy Prophet said: “None of the
wets of the former nations will be left over, except that this
nation will perform it™.

(14) Ahmad in his Musnad and T abrani in Majma al-Zawaid
have quoted Shaddad b, Aust2) as saying that the Haly

(ot

ardered that he should be flogged, so that his side-bones
got fractured, Fle alsp deprived him of his wnpual pgrane
Ahduliah b, Mastud fell ill, Now Uthman tried to make amends
and sent B lag dues, but Abdullah declined to accept them,
He also made » will that Uthman should not partake in bis
funeral prevers, e died i 32 AL and was buried withou
Uthtian becaming aware of 11 {Usud al-Ghala vol.d pp 256 —
258, Jowame* al-Seerah p. 276, Tagrech al-Tahzeeh vol. 1
il 350, Ahadith Umm al-Mo'manin Avesha pp, 62 — 63)

(1) Mastursd b, Shaddad b, Amr Qarashi Fehri whose motier
Dia'ad was thi sister of the wile of Jalor b Hal, At che time of
the death of che Holy Bropher, e owas o young man. He has
nastated seven hadiths from the Holy Prophet and Bukhan has
guoted them as "Undeaded ones™. He sertled in Kofal and
Egype anmd died in 4% AL (Usud abGhaba wol, 4 p. 354,
Juwame® al:Secrah o 287, Tagreeh al-Teheeeb vol, 4 p. 2423

W SRaddad . Ausowas the nephew of Hassdn b, Thabit Ansasi
Khazrag e s mireazed fifty badiths fram the Haly Proples
ard alt the compilers of Sihah have quoted them. Lle seitied
i Jerusatem and died 0 Syeia in 41 of BR ar 6d A, (Used
al-tihaba vol. 2 p. 288, Jawame' alSeerah p 270 Tagresh
al-Teligeel p. 347 wid al-Tarjuma po 2é)
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Prophet said: “Be it known to you that (the people of)
this nation-will make a model for themsclves, the activities
of those who lived before them and passed away and wall
act step by step like them".

In the biopraphy of Shaddad b. Aus, as recorded
in Usud al-Ghaba, the phrase “before you' has been used
instead of "'before them”.

From what has been stated above, we learn that
Almighty Allah has mentioned the alterations and changes
made by the former nations and his Prophet has also
given information that his followers will imitate the
activities and behaviour of those mations,

When we place side by side with each other and
compare those changes which rook place in the earlier
nations and those which took place in this nation, we learn
that, as mentioned by Allah, the former pations made
changes in their heavenly Books. The Almighty says:
“Tell them: who revealed the Scripture comtaiming a
light and guidance for the people which Moses brought?
You wrote down only some parts of the original on paper
and comcealed wech ™, (Surah al An‘am, 6:91).

At another place the Almighty Allah says: “Tn reality, it is
not from Allab. They knowingly ascribe false statements
te Allab ™ (Surah Ale Imran, 3:78).

In another verse it has been said: “Woe to those who
write the Seripture themselves and say: ‘Thisis from Allal’,
so that they may sell it for a paltry price! Woe unto thenr
for what they bave done and for what they bave gained”"
(Surah al Bagarah, 2:79).

We observe the proof of the words of Allah in the
sacred Scriptures which are current at present.
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In the third chapter of the Scripture entitled 'Genesis’
in Torah we read the following in connection with the
story of the creation of Adam:

“Now the serpent was more subtil than any beast
of the ficld which the Lord God had made. And he said
unto the woman, vea, hath God said, ye shall not car of
every tree of the parden?

And the waoman said unto the serpent, We may eat of
the fruit of the trees of the garden:

“Bur of the fruit of the tree which is in the midst of
the garden, God hath said, Ye shall not eat of it, neither
shall ye touch it, lest ye die.

And the serpent said unto the woman: Ye shall not
surely die:

For God doth know that in the day ye eat thereof,
then vour eyes shall be opened, and ye shall be as gods,
knowing good and evil,

And when the woman saw that the tree was good for
food, and that it was pleasant to the eyes, and a tree to be
desired to make one wise, she took of the fruit thereof,
and did eat, and pave also unto her hushand with her;
and he did eat.

And the cyes of them both were opened, and they
knew that they were naked; and they sewed fig leaves
together, and made themselves aprons.

And they heard the voice of the Lord God walking in
the parden in the cool of the day: and Adam and his wife
hid themselves from the presence of the Lord God amongst
the trees of the garden.
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And the Lord God called unto Adam, and said unto
him, where art thou?

And he sajd, 1 heard thy veice in the garden, and I
was afraid, because T was naked; and T hid myself.

And he said, Who told thee that ¢hou wast naked?
Hast thou eaten of the tree, whereof 1 commanded thee
that thou shouldst not catr?

And the man said, The woman whom thou gavest to
be with me, she gave me of the tree, and 1 did eat. (Genesis,
chapter 3 v, 1 —12).

And the Lord Ged said, Behold, the man is become
ag one of ug, to know good and evil: and now, lest he pur
forth his hand, and rake also of the tree of hife, and eat,
and live for ever;

Therefore the Lord God sent him forth from the

garden of Eden, to ull the ground from whence he was
taken.

So he drove out the man; and he placed at the east of
the parden of Eden Cherubims, and 3 flaming sword which
turned cvery way, to keep the way of the tree of life.
{Genesis, chapter 3 v. 22 — 24),

From the above we observe the way in which the
story of Adam’s stay in Paradise has been related in the
Torah, whereas the Qur'an says: “Satan tempted them and
they, therefore, ate the fruit of the prohibited tree”. Please
refer in this connection to the 21st and 22nd verses of
sural al-Araf, translated below:

‘Satan swore before them that be was-giving them
good advice. Thus, be deceitfully showed them the tree
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When they bad tasted (fruits) from the tree, their private
parts became revealed to them and tbey began to cover
them with leaves from the garden. Their Lord then called
out to them saying, “Did I not forbid you to eat (fruits)
from the tree, and tell you that Satan was your sworn
enemy? "’

This was the story of Adam as it appears in the
Tarah, which we have placed side by side with the version
available in the Holy Qur'an and both of them Have
been compared and we have seen how in the Torah this
story has deviated from the reality and has assumed an
absurd shape.

we turn the pages of the Torah and come a few steps
forward and reach the story of Lot and find that the
daughters of Lot mude him drink wine and slept with him
and became pregnant. These are the words of the Torah:

“I'hus were both the daughters of Lot with child
by their father.

And the first-born bare a son, and called his name
Moah: the same is the father of the Moabites unto this
day. .

And the younger, she also bare a son, and called his
name Ben-ammi: the same is the father of the children of
Ammon unto this day."” (Genesis, chapter 19 v. 36 to 38).

We proceed further and turn the pages and reach the
story of Jacob. We find that he wrestled with a strong man
throughout the night till-day break and then acquired the
ritle of Isracl (1) Here is the text of Torah:

(1) Under the heading “'Israel” from the Diedonary of the holy

Book {m Persian) “Isracl™ means one who is victorious over
the Laord.
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“"And Jacob was left alone; and there wrestled a man
with him until the breaking of the day.

And when he saw that he prevailed not against him,
he touched the hollow of his thigh; and the hollow of
Jacob's thigh was out of joint, as he wrestled with him,

And he said, Let me go, for the day breaketh. And he
said, I will not let thee po, except thou hless me.

And he said unto him, What is thy name? And he
said, Jacob.

And he said, Thy name shall be called no more Jacob,
but Israel: for as a prince hast thou power with God and
with men, and hast prevailed,

And Jacob asked him, and said, Tell me, 1 pray
thee, thy name. And he said, Wherefore is it that thou
dost ask after my name? And he blessed him there.

And Jacob called the name of the place Peniel: for |
have seen God face to face, and my life is preserved’.
{Genesis, chapter 32 v, 24 — 30),

We go further and reach the 32nd Chapter of Exodus
and read the following:

“And when the people saw that Moses delayed to
come down out of the mount, the people pathered them-
selves together unto Aaron, and said unto him, Up, make
us pods, which shall go before us; for as tor this Moses,
the man that brought us up out of the land of Egypt,
we wot not know what 1s become of him.

And Aaron said unto them, Break off the golden
earrings, which are in the ears of your wives, of your sons,
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and of your daughters, and bring them unto me.

And all the people brake off the golden earrings
which were in their ears, and brought them unto Aaron,

And he received them at their hand, and fashioned it
with a graving tool; after he had made it a molten calf: and
they said, These be-thy gods, O Israel, which brought thee
up out of the land of Egypt,

And when Aaron saw it. he built an alter before
it; and Aaron made proclamation, and said, Tomorrow
a i
is a feast ro the Lord™, (v, 1 — 5).

lhe Holy (ur’an, however, tells us that Samiri
prompted the nation for this deviation, and Aaron (P)
dissuaded them from this act but the children of lsrael did
not lend ear to him:

“We threw them away\and so did the Samiri. Then
the Samiri forged the body of a motionless calf which gave
out @ bollow sound. The people said, This is your Lord
and the Lord of Moses”. (Surah Taha, 20:87 — H8),

“Aaton bad told them before, ‘My people, you ave
deceived by the calf. Your Lovrd is the Beneficent. Follow
me and obey my ovders' They said, 'We shall continue
worshipping the calf until Moses comes back”, (Surah
Taha, 20: 90 — 91

In the foregoing pages we have mentioned two
examples of altgration in the Torah, In one of them,
unhecummg things have been said about Almighty Allah
and in the other, indecent matters have been associated
with the Prophets of Allah, "Besides those mentioned
above there are many other evidences ol alteration in the
Torah and the specialists have studied these matters in
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their writings and have given detailed accounts thereof.
For example, Hujjatul-lslam Shaykh Muhammad Jawad
Balaghi has pointed them out in his books entitled
“Ar-Rihlatul Madrisiyyah™ and Al-Huda ila Dinil-Mustafa™.

He and other Islarme research scholars have pr::uved
alterations in the two Testaments in their historical and
detailed discourses and the American Dr Hawkes has
also alluded to them in the Dictionary ¢f the Bible {under
the heading Evangel) and also in the introduction to the
book and has sought to remove the difficulries and to
answer them, bur has not suceeeded in his effores.

In order to complete this discussion, we reproduce
below a specimen of changes and alterations made in the
33rd Chapter of ‘Deuteronomy’ from three editions of the
Torah as a clear-cut casc of tampering with the text:

(a) The offset copy, as translated by the priest Robinson
from the original in Hebrew into Persian and printed in
London by Richard Watson in the vear 183% A.D,
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CHAPTER 33

1.  And this is the blessing, wherewith Moses the man of
304 blessed the children of Isracl before his death.

2. And he said, the Lord came from Sinai, and rose up
[rom Seir unto them; he shined forth from mount Paran,

and he came with ten thousands of saints: from his nght
hand went a fiery law for them.

3. Yea, he loved the tribes; all his saints are in thy hand,
and they sar down at thy feer; every one shall receive of
thy words.

4. Moses commanded us o law, even the inheritance of
the congregation of Jacob,

(b) An offset copy which was printed in London by
Richard Watson in the year 1831 A.D. and was based on
the copy printed in Rome in 1671 AL for the benefit of
the synapopues situated in the cast.(1)
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t1)  The third item of ths claper of the Torah s about 1he
people who were with the last of the Propher and 15 possibly

i aecordance with the sense of the following verse:
“Mubannmad @5 the Messerger of Allab and those with
Priare are bard apatist the disbelievers yet kivd gmong them-
sefves, Yoo can see them bowing and prosteating before

Conte.,.,
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(¢) Offset copy printed at American Press, Beirut n
19081
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The alterations which have taken place in this part of
the Scripture and reasons therefor are mentioned below:

Items 1 to 4 of this Chapter say that hetore Moscs
son of Imran died, he mentioned three places where Allah
manifested His law and these consist of the following:

(1) Sinai viz. the place where Allah sent down His law to
Moses in the shape of the Torah and he defines it in
item 4 as the inheritance of the conpregation ol Jacab.
Hence this law is specially for the children of Israel.

()  Seir or Sacir: It is the same land in which the moun-
tains encircling Jerusalem are situated, as stated in the
Dictionary of the Bible under the heading "Sewr’ and
in Mu‘jam-al-Buldan under the heading ‘Saeir’,

(Contd)
Allab, secking His favours and pleaswve. Their forebeads
are marked dare to the effect of their frequent prostration.
Their description is mentioned in the Torab and the Gospel. )"
{Surah al-Fat-ha, 4830},

(1) The wording in the New York edidion (1867 AL} s also the
L5} P
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It 15 the same place, where the luw of the Evangel
Leen given here by Moses,

(¢} Faran mountain: As mentioned in Chapter 21 of
Ceenesis in the Torah Faran (or Paran) is a place where
Abraham took Hagar and Ishmael at the request of Sarah
and n oserial No. 21 thereo!l, it hay been said thus about
Ishmael:

“And he dwelt in the wilderness of Paran: and his
mother took him & wife out of the land of Egypt”.

And 1t s admitted unanimously that afver leaving the
house of Abraham, Ishmael and Hagar stayed in Mecca and
were there till the time of their death, and their graves in
Tajr-e-lshmael”™ are  well-known, even today, Hence,
Farat mountain should be one of the mountains situated
around Mecea, as has been explained by all lexicographers
i the dictionaries under the heading ‘Faran' (Yaqut in
Mujam  al-Buldan, Ibn  Manzoor in Lisan  al-Arab,
Feerozabadi in Qamus and Zubaidi in Ta) al-Uroos),

As regards the attributes of the law which descended
on Faran mountain and the quality of the command of
Allal which appeared therein, according to the translation
of the priest Robinson, the same are as follows:

“He shines forth from mount Paran and he has come
with ten thousands of saints and has come to them with a
fiery law. He loves the tribes. Ilis saints are in thy hand
and they sit down at thy feer; every one shall receive of
thy word"".

In the copy prnnted from the Roman copy the
wording is a follows:

“He appears from mount Faran and there are
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thousands of saints with him. In his right hand there is a
fiery law. He loves the tribes. All purities and the sainrs
are in his hand and come near his feet and receive instruc-
tion from him™.

The plow from mount Faran is geecorded with che
descending of the law of the Holy Qur'un on the last ot the
Prophets, Muhammad (Peace be upon lum and  his
progeny), because it was revealed 1o him in the cave of
Hira, in mount Faran, which is situated in the vicinity of
Mecca. And it was also the Holy Propher who later arrived
in Mecca with ten thousand persons and conguered i, And
it 15 he in whose hand there is a fiery law ie. the law of the
war {fibad 15 an integral part of the Sharial of Islam). It is
the Holy Prophet whe loves the tribes or assemblies of
persons. It is also said in the Holy Quran:

“Mubammad, We bave sent you for no other reason
bt to be a mercy fa'r mankmd ", {Surab al-Anbia, 21,108},

“We bave not sent you save as a beaver of glad news
and a warner to the mankind” (Surah al-5aba, 34:29)

This appearance and this glow truly applies to the
appointment of Muhammad (P) to the prophetic mission
and not to any onc else, because Moses (P) came with his
brother and Jesus (P) came with a few apostles and the
sentence: “And he came with ten thousand of sanis”
dpes not apply to either of them, And similarly it is net
true about Jesus (P) that there is a fiery law in lus hand,
And it also does not apply to Moses (P), who came with a
law specially meant for the children of Isracl and the
congregation of Jacob (P}, that he loved the wribes.

[t has been for these reasons that alterations have
Leen made, in different copies of the Torah, as indicated

belonw:
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Translations. st senicnee

2nd sentence

ird sentence

Roligon  Came with And brought Lioves the
ten thousand in his band g triles
close fiery law for
ASSOCiEbes, them.

Rorman And with-him  And m his band  Loves the
there are there is a fiery nations,
thousands of vy,

clean ones,

Amzerican And he came Al in his right So he loves

Press, from the hand there is the  the narion,
Beirut, heights of fire of law for
Jerusalem. them,

In the first sentence the phrase ‘came with ten
thousand associates’ has been substituted by ‘And with him
there are thousands of clean ones' and eventually 1his
phrase has been replaced by “And he came from che
heights of jerusalem'so that the last alteration may accord
with the advent of Jesus (P).

in the second sentence the phrase ‘fiery law' has
beer changed into *fire of law’ so that it may not accord
with the ‘Law of war’ and may not apply to the Shariab
of the last of the Prophets, Muhammad (P).

In the third sentence the word ‘tribes’ or ‘nations’
which was in plural has been substituted by ‘nation’ which
is in singular so that it may apply to some one other than
the last of the Prophets.

These were a few of the specimens of the alterations,
which took place in the previous nations, However, so far
as the Holy Qur'an is concerned, the Almighty Allah has
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declared that nothing will come which renders it false:

He says: “It is certainly a valuable Book, Falsehood
cannot reach it from any direction. It is the revelation
from Allab, the all-Wise, the Praisewortby One’. (Surah
al-Fussilatr, 41:41 — 42).

And Allah Himself has made it known that He is
the Protector and the Guardian of this Book.

He says: “We Ourselves bave revealed the Qur'an
and We ave its Protector”. (Surah al-1Tijr,15:9).

At another place He has announced that even the
Prophet is not empowered to ascribe anything to Allah and
impute anything false to Him.

He says: ‘It is a revelation from the Lord of the
worlds, Had Mubammad invented some words against Us,
We, assuredly would bave caught bold of bim by bis right
band and cut-off bis life-artery. None of you would be able
to prevent Us from doing this to bim'". (Surah al-Haaggah,
69:43 —47).

And once again He has alluded to the fact that if He
takes away the Qur'an, the Prophet will have no power Jeft
with him to perform any job.

He says: “Had We wanted We could bave removed
the Spirit through whom We sent you revelation, Then you
would not bave found anyone to intercede with Us for
you'', (Surah Bani Israc] 17:86).

At another place He mentions that the genii and the

human beings are not capable of preparing a book like
the Qur'an.
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"Say: If all men and jinn were to come together to
bring the equivalent of this Qur'an, they could wot do
so, even if they all were to belp each other". (Surah
Bani Isreal, 17:88),

He invited the people to the Qur'an and declared it
to be His miracle that they cannot produce the like of it

The Almighty Allah says: “Should you bave any
doubt about what We bave vevealed to our servant, present
one chapter comparable to it. And Call all your supporters
besides Allah if your claim is true. If you do not produce
such a chapter (and you wever willl) then guard yourselves
against the fire whose fuel will be men and stowes and is
prepared for those who bide the truth”, (Surah al-Bagarah,
2:25 — 243,

And in the following wverses He savs:“Do the
unbelicvers say that Mubammad bas falsely ascribed the
Quran to Allab? Ask them compose ten chapters like
thereof, and call on whomever you can for belp besides
Allab, i you are true i your clipm. If they will not
respond to you, know that Aﬂa.!r bas sent' it with His
knowledge ™. (Surah Hud, 11:13 — 14).

And in the following verses He further says: "No one
could bave composed this Qur'an besides Allab. This
confirms the existing Scriptuve and explaing itself, There is
no doubt that it is from the Lord of the worlds. Do they
say that Mubamimad bas invented it? Mubammad, tell
them, 'Tf your claim is true compose only one chapter like
it and call on anyone besides Allab for belp”. (Surah
Yunus, 10:38 — 39).

These are the words of Almighty Allah about the
Qur'an and profound research has supported them and

confirmed their being true, It is, however, not possible for
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the present to prolong this discussion.(1}

However, we shall now examine some of the narra-
tives, the purport whereof is opposed to what has been
stated above, and which apparently speak to the contrary.
The following narratives are examples thereof.

(a) The tollowing has been narrated from the Caliph
Umar bin Khattab in Sahih Bukhari, Sahih Muslim, Sunan
Abi Dawood, Tirmizy, Ibn Maja and Mota of Malik (the
wording is of Sahih Bukhart):

“Allah appointed Muhammad (P) to the Prophetic
Mission and revealed the Book to him. One of all the
verses revealed by Allah was the one relating to ‘stoning’,
We read and understood it and kept it in our minds. The
Propher himself acted according to this law, and stoned
the guilty people and we also did the same. I am afraid,
that, with the passage of time, some one might say: ‘By
Allah! 1 have not read the verse regarding stoning in the
Book of Allah' and people may be misguided on account
of their abandoning this obligation. Truly, (prders
regarding) stoning of a ‘mebsan (2} do exist in the Book of
Allah and we used to read them".(3)

(1) Please vefer to che introduction o *Tafsir Ala al-Fehman'
gnd the introduction o *Tafsir al-Ravan'.

(2} The word miabsgn 15 derived from the root-word biss and
mezns fortified. Mebsan s one who has 2 spouse and is,
therefore, within the stronghold of modesty and chastiry and
should nor, as 2 rule, commir wdultery, In case such a person
COMITITS adu]ler}-' h.is act '.';:i'r;al'll:'ri wodsan's aliu[r:r.y,

{3)  There 15 a similar narration in Musnad of Ahmad (5/132)
by Abib. Ka'ab and elso by Zeyd b, Thalit (5/183),



The verse which Umar claimed to be a part of the
Holy Qur'an has been quoted in-Sunan Thn Maja in these

words: . L =
A e 3 ds Sy i)

“Do stone (both) the aged man and the woman
(guilty of adultery)".

And in Salih Bukhari and Musnad Ahmad this
hadith is as under (the wording being of Sahih Bukhari):
Then we used to read this verse from the Book of Allah:

- 2GLT 5 157 0 K AT AT e 1y Y
Don't seek distance from your ancestors which will

be treated to be blasphemy on your part, because distance
from the ways of ancestors is blasphemy ™.

(b) The following has been nmareated in Sahih Mushim,
Sunian Abi Daweood, Nisai, Darami and Morta of Malik (the
wording being of Sahih Mushim):

“The Mother of the Faithful Ayesha says: OF the
verses which were wreated to be a part of the Qur'an, one

was this: )
o\ S P TS,

T suckle (a child) ren vimes is fixf.'_l:l and these versey
used to be recited till the time of the Holy Prophet’s death "

Ibn Maja quotes this narration in these words:
Ayesha says: The verse relating to stoning was revealed,

e A A\

To suckle {a child) ten times is [ixed’. This verse was
(weitten) on a paper (which was lying) under my couch,
When thz Holy Propher passed away and we were busy
with matfers connected with his death, some pet animal
ate that (piece of) paper.

48



(c) According to Sahih Muslim Abu Masa Ash®ari spoke
thus to the reciters of the Qur'an from amaongst the people
of Basra who numbered three hundred: *Weused torecite
a sura whose length and vehemence of words and-meanings
were like those of Sura al-Bara’at, but we forgot it later.
However, this sentence from that sura has survived in my
memory
Casa }L:Y; LJLL.-.\; (EN e oo oty 2at ey OF )
LU fm erl
If a human being has two wvalleys full of wealth
he is after another (valley). The belly of a human being
cannot be filled by anything except dust™.(1)

Similarly we used to recite another sura which
resembled one of the doxologies bur forgor it later and
now I remember only this verse from it
EJL.&:-?;__.Lf‘.i 4._}_,-1.133}“.»{_;}-'!_5.33_.&-3 La=ent e lua,i'l"u

P VI PYRY PRI B € CR

O believers! Why do you say that which you don't
do? For it will be recorded as an evidence against you and
will be a testimony which will be suspended round your
necks and you will be questioned about it on the Day of
Resurrection,

If the specimens, of such forged and counterfeit
narrations can prove anything it is that this nation has
also attempted, like the previous ones, to tamper with its
heavenly Book and has imitated the previous nations
in this behalf and has thus proved the applicability of the
Holy Prophet’s prediction to it viz. *“You will follow the
ways and traditions of the past people, point by point and
step by step, 'so much so fhat if they enter the hole of a
lizard you, too, will enter it!",

(1) A similar expression ‘upto the same place’ has heen quoted in
Musnad of Ahmad (vol. 5 p, 131) as narrated by Abi b. Ka'ab,
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_ And if these attempts have proved futile and the
hands of the violators have not reached the Holy Qur'an,
it is a proof of the divine promise that:

“Falsehood cannot reach it from any direction”.
(Surah Ham mim 41:42).

The Almighty Allsh has protected His valuable
Book from all such idle talks and absurd remarks which
every Arab, possessing decent taste, detests, This is a proof
of this verse wherein He says:

“We rvevealed the Qur'an and verily We are ifs
Protector'' (Surah al Hijr, 15:9).

And we can see ourselves that such idle ralks hawve
found their way into the traditions and, whereas they
remained at a distance from the precinets of the Quranic
verses, they were guoted in the books of Hadith, The
Our'an has, however, remained safe from them amd the
Muslims have passed it on from generation to generation,
so that it has remained exactly in the same shape from the
rime of the Holy Prophet to the present day as it wis
revealed to him and communicated to the people!!!

This was the fact and reality of the sovercignty of
the Qur'an amongst the Mushims, However, the Sunnah
and the Hadith did not remain safe from alterations and
are not like the Qur'an. On the other hand the enemies of
lslam who infiltrated into the Muslim masses and ostensibly
claimed to be Muslim, although they were in fact Jews,
Christians, atheists and irreligious  persons, found an

(1) Examples ol sueh alteranons are recorded n certain books
This strengthens out standpoint about the alterations, flence
we lave trieil ro discriminate between the wuth and the
falselood and bepween reality and absurditg
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opportunity to make changes in the Hadith and Seerih of
the Holy Prophet and his companions as well as in the
history of Islam and the Hadith which interpret the
Qur'an, And it may perhaps be said that we do not observe
with regard to the previous prophets that one hundred
and fifty false companions of any one of them should
have been mentioned,

In spite of all this we see that those forming the
majority in the Muslim society agree to the correctness of
what has been collected by the carlier writers and consider
their books to be free from all sorts of faults and defecrs
and whenever, during the course of discussions, the matter
gets linked with any of these books, they feel relieved and
are perfectly satisfied. So much so that if they read in
Tarikh al-Tabari about the history of the COMPpAnions or in
well-known books like Sahihk about the Hadith of the Haoly
Propliet or in ‘Seerah Ibn Hisham' with regard to the
Seerah of the Holy Propherthey do not make any turther
effort or research for distinguishing the fight from the
wrong and blindly follow those scholars,

While conducting research abour the life history of
Abdullah bin Saba we come across alterations in Akhbar
al-Tabari, which is onc of the most reliable historical
suurces amongst Ahl al-Sunnah, and find that good many
alterations have taken place in the traditions relating to
the companions; alterations which have metamorphosed
the facts and changed their shape!

Whenever a research scholar Tooks with critical eye
on Secrah Ibn Hisham, an extremely reliable book accord-
ing to them (i.e. Abl al Sunmab), and on some other wiell-
known and authentic books on hadith, he comes across
very dangerous alterations

In the light of what we have mentioned above, our
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aim with regard to the beoks on hadith, biography and
history is confined to three things and the fourth item
thereof cannot be imagined:

{a) We should set aside all hadith and should content
ourselves with the Qur’an only for obraining information
about Islami, In the bepinning of this discussion we have
abserved that this is not possible and its result would be
that we should forsake Islam which will be as good as not
referring to the Qur'an,

(b) We should accept all that we find in the books
which are reliable and the contents whereof are considered
by us to be correct, and should abandon all discussions
and research which it may be possible to conduct about
the narratives and the traditions and should not conduct
any comparison and research to find out the forged matter
and other similar things, which occur in the hooks of
hadith, biography and the history.

It has become clear from the studies and research
already conducted that the result of adopring such a point
of view will be this that wrong should be accepted as right
and falsehood as truth, This will not make any difference
with the first item viz. forsaking the Holy Qur'an and
abandoning Islamic laws and realities.

(¢) ‘That we should bow our head before all the books
of hadith, biography and history and subject them one by
one to discussion and comment. We should study their
text and authorities and place the narratives of one book
side by side with the narratives resembling them and
available in other books and study them carefully and then
accept that which becomes available as a result of scholarly
assesement.

As our concern, with the sources of Islamic research
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(other than the Qur’an) is limited to these three conditions
only, and the result of the first two conditions amounts
to not referring to Islam, we are obliged to adopt tlie third
course, if we desire to refer to Islam, to understand it
and to act upon it.

When we are in need of Islam and have no alternative
left except to take into account such discourses it is
appropriate that we should give the biography of the
companions precedence to other discourses — the same job
for which these studies and the research are meant, because
the companions are the source of making the hadith and
the biography of the Holy Prophet available to us.

We have seen that sofme narrations of biography and
hadith have removed the veil from the faces of fbrged
companions, who have not been created by Allah. Thus,
it is necessary that during the course of our study we
should prefer more important books to important oncs
and the important ones to others and, as far as possible,
put forward ‘those which are more renowned as compared
with those which are not at par with them.

This series of our research studies undertakes, with
perfect meekness, to proceed on this course. If Almighty
Allah grants us success to do the right thing we would be
grateful to Him, However, if we do not achieve the desired
success mn this bebalf, it should be for the Islamic scholars
and men of letters ta tread this path in the name of Allah,
and with a view to save the Sunnah of the Prophet of Allah
and to purify it from incotrectness.

o
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THE RESUME

Islam 1% available, in its entirety, in the Holy Qur'an
and the Sanwnab and, in order o understand it, both of
them should he referred to simultaneously. No one
separates the Qur'an and the Sumnab from each other
except one who wants to act according to his personal
desires and to interpret the Holy Qur'an to suit his own
wishes. Allah and His Prophet have ordered that, in order
to gain access to Islam, both of them {the Qur'an and the
Sumnab) should be referred to, However, when we refer
to the Sunnah we find that it has been covered with
various  alterations and in this matter this nation has
followed the example of previous nations and imitated
them. This is in accordance with the information given by
Allab in the Holy Qur'an about the changes made by the
former nations and the announcement made by the Holy
Prophet that this narion would follow the former nations
i all respeers,

During the course of these alterations tens of
thousands of forged and altered narrations found their
place in the books on biography, history, befliefs of Islam
and commentaries of the Holy Qur'an, so much so that
true Islam has been hidden under the garb of idle talks and
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its real face cannot be seen. And this has been the cause of
the dispersion of the Muslim masses, during the present
time, and their being divided into scattered sects.

Hence, if we are keen to understand Islam, such
studies are necessary for us, And if we pay any heed to the
conditions of the Muslims and give importance to the
unity of the Muslim society and think of acting according
to the commandments of Islam and are anxious to remove
their differences and dispersion, we are obliged to feel the
necessity of such discourses. And without such evaluation
and rescarch it 15 not possible for us 1o understand Islam
in the shape in which it was brought by the Propher of
Islam and ro act upon it and it is also impossible to achieve
the unity of Muslim Ummah,

In the circumstances, when the condition is like this,
it 15 necessary for us to continue these discussions and
studies so that we may be able to distinguish between
the right and the wrong. It is also necessary for a group of
thinkers to keep themselves engaged in this task and ir is
as well obligatory for every Muslim to tolerate this incon-
venience and to avail of the production of their scholars
in the path of Allah and for His pleasure,

However, | swear by the Almighty who has created
th& carth and the heavens and has sent the Prophets, that
the remarks: “Don’t speak. Don't mention his name, Don't
discuss'” are the worst words which are uttered against
knowledge and wisdom and are the most damaging
sentences for Islam and, from whichever mouth they
come out, they are decidedly the words of Satan and the
result of an obsession,  And as aguinst these sentences
I have only to say as the Holy Propher said:

B R T T =S S 1
Opad oy 200 (233 0b) Bl

“0 Allab guide my people, since they are ignorant™.
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THE COMMANDER OF THE FAITHFUL
IMAM ALI (P) SAID

“I wonder, why people, when at night the dinner
is brought for them, take trouble to light a lamp
that they may sce what goes into their bellies; but,
while gorging their spirits do not take care to apen
the doors of their minds and enlighten them that
they may eschew the appendages of ignorance
and sin from finding a way into their beliefs

and actions™,
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It had been the practice of the people in the past that
after every Propher, they used to make changes in his
teachings diametrically and even to introduce additions
and alterations in the revealed Book. Then Allah had 1o
send another messenger with a fresh set of teachings and in
this way He renewed His own carlier religion.

This divine and heavenly discipline thus armained
perfection and completion only with the advent of the
Holy Prophet of Islam. Allah at this stage decided to
introduce the religious code of Islam as a final to all
previous Divine systems. For this reason He took upon
Eimself the responsibility of safeguarding and protecting
the heavenly book of Islam against any change or
alteration saying: “We bave without donbt, sent down the
Message; and We will assuredly guard it (from coreuption) ",
(Surahal-Hijr, 15:9},

The origin of differences among the Muslims:

The basic and fundamental principles of the religious
commandments of Islam dealing with Salat, Zakat, Hajj
and all that man mostly nceds, either pertaining to prayers
or to mutual dealings, are pin-pointed in the Holy Qur’an.
The Holy Prophet explained and elaborated the command-
ments contained in the Holy Quran. He fixed the rak'ats
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in prayers and what was to be recited in them; he alse
fixed the taxable amount of money and enjoined the rites
to be performed during Hafj. He also dealt with details of
all other religious obligations.

The result is that though the principles of the
commandments are all given in the Holy Qur’an, yer their
elaboration and exposition have been made by the Holy
Prophet in the form of traditions which have got to be
followed as Allah Himself has commanded saying: “What-
soever the Messenger gives you, take it and whatsoever be
forbids, abstain from it”, (Surah al-Hashr, 58:7). But
unformunately, some people, even during the life-time of
the Holy Prophet, attributed lies to him, They fabricated
narrations and attributed them to the Hely Prophet. This
is borne out by one of the remarks of Tmam Ali (F) in Nahj
al-Balagha, Says he: ““During the time of the Holy Propher,
some people attributed many lies to him and once (having
come to know of the mischief) he stood up from his seat
and addressed the people saying: “Whoever atributes lies
to me deliberately will find his place in Hell.(1)

The trouble-mongers continued this malpractice
{of attributing lies) even afier the demise of the Holy
Prophet. This is how the Islamic ‘commands were tinged
with various hues and ultimately dissensions arose among
the Muslims as a whole. Since Allah had already
guaranteed the safety and protection of the Holy Qurian
against all sorts of alterations or changes, these vicious
people laid their unholy hands on the hadith of the Holy
Prophet which are the interpreter and elucidator of the
(1 Sec lmam Ali's Meh) :I|-H=l|:!g|‘lil. SP'—"Z'l']I 201.

Alse sev: Sahih Bukhari by Muhammad b 1smail Bukhari

Chapter “fm", Topic: Sim of the person who ateributed lies to

the Haly Prophet; and

Fatch al-Bari by (hn Hajar Asqalan vl 1, p, 209,
Al



intent and import of the Holy Qur'an. These people
fabricated narrations concerning various . topics and
arrributed them to the Holy Prophet. Thus we see what an
amount of differences and discords got their easy way into
the Muslim ranks, so much so that serious differences arose
even on the basic beliefs as well as their off-shoots.

These people went even to the extent of disputing the
artributes of Allah: “Has Allah a body and limbs", they
asked, “and will He be seen on the Day of Resurrection?
If so, how?"(1) They also differed even abour the Holy
Qur'an itself and posed questions, like: “'Is Qur'an the
creation of Allah and not eternal?” or, "Is it self-existing
and eternal?”’,

They also disputed the position and entity of the
Prophets and asked: "Are the Prophets infallible?"
They maintained that the Prophets were infallible only so
far as their conveying of the Divine messape was concerned,
but in other matters, they were liable to commir sins.

Moreover, they held different views regarding the
Holy Prophet’s first revelation, saying, “Ind the Holy
Prophet at the time of his first revelation rake Gabriel as a
devil who wanted to insinuate him and make fun of him?"
or, “Did the Holy Prophet know that it was indeed the
Trusted Spirit and was revealing and inspiring the Qur'an
into his heart?™.(2)

{1} See Tawhid by lbn Khuzaimah published by Makzabatul
Kullivar al-Azharyvah, Egypr {1387 AH.).
Also see: Kalimah Hawlal Buva, by Allamz Abdul Husayn
Sharafuddin Amull, printed at No'man Press — Najaf, Iraq.

2y  See the discussion “'The Beginning of Revelation™ in the books
written by Shiahs as well as Sunnis.
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They also had divergent views on the issues related to
subsidiary commands (of Islam), for instance, ““Should a
man, performing ablution, wash his feet or wipe them
clean; or, can a man going to recite the opening chapter
{al-Fatiba) in the beginning of Prayer commence it with
Bismillaliy Ralananir Rabim' or not or, in the Hajj, 15

the Second circimambulation of the Ka‘bah (Tawafun Nisa)
obiligatory or nor? " (1)

I this way, all the Islamic tenets and laws underwent
bewildering changes. If we probe into the causes of all
these differences and disagreements, we find that discords
of this nature were introduced by the machinations of the
Caliphs of ther times, Political expediency was at work in
most of their rulings and findings.(2) Large proups of
stipendiaries did all they could to interpret the Qur'anic
verses in a manner that lent support to their rulers' wishes, (3)
They also quoted the Holy Prophet's hadith with the
same objective, with the result that all the orders that
were signed by these people beeame laws and had got to be
obeved by the masses under duress, These laws were
supposed to contain the true Islamic spirit, Naturally,
therefore, any adverse comments on such laws ‘met with
their disapproval and so if anvone rose to oppose the
orders, they had chosen to issue, he was dealt with very
cruelly, At times, such a man faced the danger of being put
to death. Such a cruel treatment was meted out to the
opponents of the Caliphs’ orders which were contrary to
the Holy Qur'an! Besides, the rulers, in the best interest of
their governments, decided ro bind their Muslim subjects

(1) see: Masail al-Fighiyyabh by Allama Abdul Husayn Sharafoddin
Amuli and al-Wuoen by Nojmuddin al-Askari.

(2] Sec: Min Tarikh abHadich by Allama Mureaza al-Askar and
Arwa Aln Sunnab al-Muhammadivah by Shavkh Mabhmud
Abu Ravah of Egypr.

03 lankh al-5hiah by Mubammesd Puosayn Muzalfar,
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to follow one of the four Jeaders (Fmams) of the Sunniite
school (1) for the solution of their legal problems. These
leaders were Abu Hanifah, Shafi%, Ahmed bin Hanbal and
Malik bin Anas (2), The subjects were also compelled to
follow the way of Ash'ari (3) regarding the issues con-
cerning the fundamentals of belief,

A number of Muslims confined themselves 1o
following the six Sihah (4} especially *Sahih Muslim™ and
“Sahih Bukhari” and by refraining from debating or
discussing the Hadith, thev closed the door of the science
of Hadith upon themselves, Since they had been compelled
to follow one of the four religious leaders mentioned above,
the pathway of research remained blocked for them.

At the time when the Muslims were toeing the line of
their Cabphs to the extent that the orders ssued under
their authority were deemed to be Divine commands,
there were persons in the Muslim Ummah who were
sincerely devoted to defend Islamic tenets against all odds
and spared no pains to see that all the orders were strictly
i accordance with the Qurianic reachings. They were

(1p  Sulean Faahir Hibrus Bandgidari ssucd o proclamation
this regard m the vear 6685 AL, (Magrier's Khutae p, 671),

{2} The four lmams of the Sunniites sre Abe Hanifabh No‘man
bin Thalat whe was a skave of Baou Tavamullah. He died
F50 AL Abu Abdullah Malik ban Anas died in 179 AL,
Abu Abduilab Muhammad bon [deis Shafil Mutalbibn died in
04 AL and Abu Abdullall Abmad bin Hanbal Zahli Shelani,
died in 241 AH.

(3} By Ash%ari is meant Abul Hasan bin Al bin lsma'il who died
in 324 AH. The life |‘.I-isl':rril_'.‘i and other denuls of this frnup
ezn be studied from the book, "Ehar™ by Zahabi.

{4y “Sthah™ 5 che ploral of “Sahih™, This word appties 1o the
books about which the Sunniizes believe that all the narrasions
contamed therein are correct '
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wedded to the rask of protecting the religious command-
ments [rom becoming defunct. They were also very keen
on keeping the hadith of the Holy Prophet intact from all
alterations or changes. These persons were the Ab/ al-Bayt
and those who obeyed and: followed them were called
“Shiah™. The Shiah scholars, as a matter of principle,
accepted only those hadith of the Holy Prophet which
were narrated by these infallible Imams and communicated
them to the people at large.

A poet has very well said in this regard: “‘Follow
those whose words and hadith denote; Our prandfather
narrates (as words received) from Gabriel and Gabrigl
from Allah™.

‘The Shiah scholars have been trying very intelligently
and sclflessly to secure and propagate the teachings of
Islam eversinee its inception till today.

But it is a pity that majority of the people followed
their rulers and sovereigns and believed that the true Islam
was the one which their masters and lords had chosen,
These people further helieved that the commands of Allah
were those that their rulers had declared as valid and
accepted them, To them the only narrations which the
potentates had accepted were carrect,

Such being the circumstances, a group of people who
had gradually drifted away from the real Islam and did not
follow the infallible Imams, emerged on the horizon
of Islam and called themselves. as Abl al-Sunnah wa
al-fama‘ab. (People of the Sunnah and Party). Another
group of people who were opposed to the then rulers and
followed rhe rightful Imams of the Prophet's House came
in the lime light and were called ““Rufuzah” (1) This is why

(1) This word is derived from “Rafe” which means to discard or

reject. It applies to Shiah, because throughout cheir long
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the rulers of those days used to rorment and torture these
Imams, one after the other, and used to inflict excruciating
pains on their adherents and followers under various
concoctions and cooked up charges,

The distinguished scholars among the Shiah rose
against all these wrongs and, one generation after another,
stood firm on thelr ground until they succeeded in
mntroducing their animating and inspiring Shiite school
making clear the points of differefice hetween themselves
and the Sunniite school.

Among the Shiah scholars who dedicared themselves
to this task in recent years are the following:

(a) The Late Saiyid Mohsin Amin (d. 1371 A.H.) author
of the book “Aa’yan al-Shiah*11) (The eminent personali-
ties among the Shiah),

(b) The Late Shaykh Muhammad Husayn Ale Kashif
al-Ghita (d. 1373 A.IL) author of the book “As! al-Shiab
wa Usuliba ™ (2) (The Shiah Origin and Faith).

(c) The Late Shaykh Aqa Buzurg Tehrani (d. 1390 AH.)
author of the books “Al-Zariab Ila Tasnif al-Shiah™ (3)
and “Tabagaat A'laam al-Shiah "

(Contd.)
history, they used 1o reject the cruel orders that were Lpainst
the truth and justice. ’

(1) Aa'yan al-Shiah is an encyclopaedia dealing with the histaries
of Shiab narrators. It was printed ar Insaf Frinting Press,
Beirug, in fifty volumes in the year 105841,

(2)  Thisbook hasbieen published by liluimic Seminary,

(3)  Al-Zariah ila Tasnif al-Shiah has been printed in twenry
volumes ull to-dace, and according to an estimate one third of
the book still remains in manuseript form. Similarly the boak
Tabagat A'laam al-Shiah has been written by the late wricer,
but enly four volumes of it dealing with the narratives of the
scholars of 13th and 14th centuries after Heigra have been
printed so far,
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(d} The Late Shaykh Muhammad Reza Muzaflar, author
of the book “Agaid al-Tmamiyyab "

te) The Late Saivid Muhammad Husayn al Tabatabai
(. 1402, ADY author of the book “Shiah dar Ision ™

This group of scholars rogether with others have
adopted a course to defend the Shiah and the Shiite faith
and each of these great men has, in pood farth, done full
justice to this noble task by his foreeful writings.

However, as in our opinion differences and disagree-
ments have been created by what has been attributed to
the Holy Propher with the name of hadith and whatsoever
right or wrong that has been written about his biography,
it is in the fimess of things rhat we should make a probe
into such hadith and writings so that we may break the
mertia caused by depending upon the savings of the old
scholars and following them blindly. Thus we may be able
to bring the writers of hadith an history down from the
level of devotion barding on worship (1) and may, by
means of thorough discussion and profound research, open
the way to a correct knowledge of hadith and history.

Now, 1t is our duty to discuss intelligently and
scholarly the facts about the hadith of the Holy Prophet
and the biographical accounts of his life and the lives of his
companions, more cspecially of those who have undertaken
to narrate hadith, Afrer thar, we have pot to discuss books
on hadith and various schools of religious thought in Islam
according to thoewr respective proups from their inception
tll today. This 15 the only way by which we may arrive al
the truth and root out the differences that exist among the
Muslims

(1) Ast can Liescon oseonon of the Sundite Maslims have such
Belicfs pbour thor lead es ot nlkl,
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Among the people who have treaded this path are the
following:

(a) ‘The Late Abdul Husayn Sharafuddin (d. 1377 A.H.),
author of the book entitled “Aby Hurayrah ™.

(b) The writer of the present book in a series of research
work on history and hadith, published under the title
“Dirasab fil Hadith wal Tarikh" (Studies in Hadith and
History). (1) Under this series, a number of books have
been published on various topics,

Those people who want to have a first hand infor-
mation on the subject, should study the conversation of
Imam Ali ibn Abi Talib with Sulaym bin Qais. Sulaym
says: “1told the Commander of the Faithful that I have
heard something relating to the interpretation of the Loly
Qur'an from Salman, Miqdad and Abuzar. Tt differs from
what others say. Then I heard from you which agrees
with what | have heard from them {(Salman, Migdad and
Abuzar). Besides, there are in vogue in the peaple meanings
and interpretations of the Holy Qur'an and the hadith of
the Holy Prophet which you appose and consider them 1o
be false. Do you mean to say that people have attributed
lies to the Haly Prophes purposely and intently to have
interpreted the Holy Qur’an all by themselves?™ Thn Quis
says that Imam Al (P) rurned to him and said “The hadith
that are in circulation in the people are those that deal
with right and wrong, truth and falschood, the orders
which abrogate and the orders which are abrogated,
(1) The following books have so far heen published in these serics:

{a)  Abdullah bin Saba, 3 wvels. a publication of Majme

[lmi Eslamni, Tehran.

() Ahadith-i-Umm al-Mo'minin Aveshah, 3 vols. a publica-

tion of Majme Hmi Islami, Tehran.

fe) Khamsun wa Miateh Sahabi Mukhralag, 2 vol. a publica-
tion of Majme Tlmi Islami, Tehran,
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topether with general and particular, clear and allegorical
and real and imaginary things. It is an undeniable fact that
people attributed lies to the Holy Prophet even during his
life-time with the result that when the Holy Prophet came
to know the situation, he at once stood up and started
addressing the people and said that therc were a large
number of liars existing among them, and warned that if
anyone attribured lies to him deliberately, he would dwell
in Hell, Even after the Holy Prophet's demise also, people
ascribed lies to him. (1) There are four types of persons
who narrate the hadith for you. These are:

(1} A double-faced person who makes a show of his faith
and Islamic way of life but commits sins without any
hesitation or fear. Such a person attributes lies to the Holy
Praphet. If the people had declared him a hypocrite and a
liar, they would not have accepted his version of the
hadith as correct and would have rejected him straight-
away, But there are people who say that this man is a
companion of the Holy Prophet; he has seen him and has
listened to the hadith from him and got it, so the people
believe in him, but Allah has pointed out the charac-
teristics of double-faced person and hypocrites and has
warned you to be on your guard against them.

The hypocrites who outlived the Holy Prophet,
became close associates of evil leaders and those who, by
attributing lies 1o him (the Holy Prophet) were preparing
to make their abode and those of their followers in the
Hell. These leaders of Hell-fire rose 1o be the rulers of the
people, their lives and properties. The people who raised
these leaders to the position of rulership reaped rich
(1)  We have quoted this portion of hadith from the book "Kah",

Chapter “lkhtilaf al-Hadith" 1/62. The rest of the hadith may

be seen in Mah) al-Balaghs, Speech 201, p G046 by Fayzul Islam,
Alto see: Tubuful Ugool, p. 45,
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harvests of worldly bencfirs, as a reward. people always
cling to the world and its king, except those whom Allah
protects. The hypoerite described above is one of the four
persons mentioned before.

(2) A man who has heard something from the Holy
Prophet but has not assimilated it, makes mistakes in
reporting the narration, He does not tell lies purposely,
but whatever he remembers of the hadith, he narrates it
and acts according to it saying that he heard the hadith
from the Holy Prophet, Now if the Muslims knew that he
himself had not clearly understood the hadith, they
would not accept it. And if he (the narrator of the hadith)
knew that he had misunderstond the hadith, he himself
would declare it rejected and would not narrare it

(3) A man who had heard about an order from the Holy
Prophet who asked the people to aci upon it, Later the
Holy Prophet cancelled that order, forbidding the people
te act upon it, bur this man (the narrator of the hadith})
did mot know of this change. Or he heard the Holy
Praphet's prohibition ta do something but later he (the
Holy Prophet) ordercd it to be done. Again, this man
(the narrator of the hadith) did not know of this change,
so he kept in mind the cancelled arder, and knew nothing
about the order cancelling it. If he had known that that
hadith had been cancelled, he would not have narrated ir,
and if the Muslims who heard it from him had known that
it had been superseded they would not have acted upan
the cancelled order.

(4) There isa man who did not attribute lies to Allah and
His Prophet rather he hated lies for the fear of Allah and as
a mark of revercnce for the Holy Prophet. He did not
make mistakes nor had he any doubts about whar he was
narrating; but whatever he heard, he learnt it just as it was,
and narrated it. He did not add anything to it nor did he
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take away anything from it. He committed to memory the
cancelling order and acted upon it, while the cancelled one
he kept in view, but remained unconcerned with it, He
knew fully well the general and the particular orders and
put them in their proper places. He had a thorough
knowledge of the clear and the allegorical decrees,

Sometimes the Holy Prophet said something that had
4 double-sided meaning, a saying that had reference to a
particular time and thing and another that referred to all
things and was meant for all times, So a man who did not
know what actually Allah and His Prophet had intended
by such a declaration, interpreted 1t for want of
understanding against the propounder’s actual intent. (1)

It was not so that all the companions of the Holy
Prophet asked him about 4 certain thing and exerted their
intelligence to comprehend it, so that when their friends
or others who were mostly desert dwellers might come to
the Holy Prophet after a long journey to ask certain
questions for answer, they (the Holy Prophet’s companions)
might reply them so satisfactorily that they might
attentively and eagerly listen to them. Nothing of this sort
happened to me. On my part | asked the Holy Prophet
something and whatever he said in reply 1 committed to
memory.

‘These are the causes of discord among the people
and their heing distressed in the matter of narrations, (2)

{1) Sometimes the Holy Prophet’s order related to 4 particular
time, That is to say the order in question was intended to be
carried out at that particular time and not at any other time.

(2) The statement contained in this speech may be seen in the
following books:

{a)  Min Tarikh al-Hadith by Allama Murtaza al Askari,
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We have quoted the statement of Imam Al (P)
about the source of differences between the people in
the matter of hadith in spite of its being a lenghty one
because it clearly expounds our point of view and re-affirms
the imperative need for gerting the real meaning and
purport of the Holy Prophet’s hadith through research and
investigation in erder that all the differences may be
removed and all ‘doubts dispelled. Thus alone, we can
understand the true Islam by the grace of Almighty Allah.
May Allah help us in this regard!

L fel Tl Tal Sl sl Tul |

{Contd.}
() Azwa Ala Sunnah al-Muh ammadiyah and Shaykh
al-Muzirah by Shaykh Mahmud Abu Riyah,
{(¢)  Abu Hurayrah by Allama Abdul Husayn Sharafuddin, -
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The Prophet of Islam Mubammad (P) passed away
leaving behind twe valuable assets as his religious legacies
for his followers, viz., the Holy Qur'an and his progeny. He
urged upon his people w adhere to them firmly and
never to part with them. (1)

The Holy Prophet during his life-time had explained
to the peaple all the Qur'anic truths, and, in the form of
hadith, he had promulgated all the Islamic learnings
concerning faith, doctrines and tenets among all his
tollowers, Abour the narration of hadith he had said,
“May Allah bless a person who listens to hadith from me,
receives it thoroughly and conveys it to those who have
not heard it! There are a large number of people who
communicate learning to those who are wiser and more
intellectual persons than them™. (2)

Now, we shall see what the members of the Islamic
polity did to the Holy Qur'an and to the Holy Prophet's

progeny and how they carried out the orders concerning
the hadith.

My Ahmad b Manbal’s Musnad wel, 3 pp. 14, 17, 26, 59, vol, 4
pp. 366, 371 vol. 5 po 182 Printed by Almaimanivah Egypt.

(2)  Muhammad b, sz Tirmizy's Sahib vol. 1 p. 14 chapter Fazl
zl-tlm Topic: Tabligh al Hadith ann Rasulillah, &znd Allama
Muhammad Bagir Majlisi's Bibar al-Anwaar v, | pp. 109 & 112,



These people ousted the members of the Holy
Prophet’s family from the general socicty and compelled
them to live in seclusion. They subjected them (the Haly
Family) to an inexpressible harassment. (1} And when
they succeeded in snatching and wresting power, they tried
to scparate the Holy Qur'an from the hadith which were
the real interpreters of the Holy Qur'an, in a bid 1o
interpret the Holy Qur'an as they desired and wished.

The Holy Prophet's sayings and his mode of life,
generally known as “Sumnab ", were the main obstacles in
the diplomacy of the Caliphs and powerful repellers of the
attacks of the adversarics. So the Caliphate saw no ather
wiay out but to disarm its opponents of this powerful
weapon. In the beginning, Abu Bakr decided to get
possession of this weapon exclusively for himself, With this
objective in view, he collected five hundred hadith of the
Holy Prophet, but after some time he found that that

(1) How well Saliman and Abuzar, the greal companions of the
Holy Praphet described the conditions prevailing at chat time,
in their eloquent speeches,

Salman says: “Now wvou are wondering over the effects nf
your bad deed (usurpition of the Caliphate), and vou have
fallen far off from the main source of guidance™ {[bn Abil
Hadid, annotanion of Mahj al Balagha, vol. 2 pp. 131, 132
and val, 6 p. 17,

He also says: “It was a bad decd on your part (1o have usurped
the Caliphate, If vou had sworn the allegiance to e AlT (F)
you would certainly have been immersed in the heavenly and
earthly blessings'",

Abuzar says: “If you had given priority 10 whar Allah gave
priority 2nd if vou had forsaken what Allsh forsook, and if
you had recopnized rulership and succesion for the family
of your Prophet, vou would certaimnly have been immeesed in
the blessings of Allah but now thay you acted in such o bad
manner as you have (done for the present), yvou nyust beir the
consequences of your misdeeds. The unjust will soon know
how terrible their end will be" (26:277)




would not serve his purpose, because it was not possible
to limit the hadith then, so he burnt up all these hadiths (1)

In those days it was, indeed, impossible to restrain
people from narrating or writing the hadith and to compiel
them to benefit from those hadith only which Abu Bakr
had collected, For this reason, Abu Bakr saw no other
alternative except to place a ban on the hadith so that
people might not have access to this strong weapon;
therefore the Caliph prohibited the Muslims to quote the
hadith, and issued a proclamation to the effect that the
people were not to quote the hadith and that they had to
follow only the Holy Qur'an. (2} The idea was that the
loly Qur'an should be separated from the hadith, so that
the Caliphs could interpret it as they wished.

Betfore his death Abu Bakr prepared a will deed by
virtue of which he left the Caliphate to Umar bin Khattab-(3)
There is no doubt that most of the Muslims who, having
been deprived of the hadith had a narrow vision, so they
did not oppose the move,

Even Umar, during his rule strietly followed the
policy of banning the hadith, Once, however, he put
before the people a proposal regarding the narration and
the writing of the hadith in order to pet their opinion, The
people in peneral said that it was necessary to revive the
practice of quoting and writing the hadith. With extreme
cleverness, Umar, after having pondered over the problem
for a month, discovered a way out of the narrow strait in
which he had been placed. He went to the people and
made the following pronouncement:

(13 Taekirwrul Holfae (vl 1 o5 |:|}-' Shamsudedin Zahahi.

(2)  Ibad,
i3y Mahjal-Balagha (Sermon 3, Shigshagqyah) by De Sulihi al-Saleh,
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“[ very much wanted to write down the Sunnab of
the Holy Propher but 1 remembered the peoples of the
past, who by writing some of the books and paying too
much attention to them, neglected the heavenly book, so |
decided not to mix up Qur'an with anything else”, (1)

When he (Umar) used to send out the Holy Prophet’s
companions on official business, he emphasized upon them
not to narrate any hadith, because that would make the
people neglect the Holy Qur'an. And if he came to know
that any of them had disobeyed his orders, he would
summon him to appear before him and used to derain him
as long as he lived. (2) Besides, if some written hadith were
discovered with the people he would collect and burn
them up.

'Thus ended the Caliphate of Umar, and Uthman
succeeded to the Caliphate with the help of an organized
party that had come into being, (3} During the rule of
Uthman, the Caliphate authoritics waged a severer war on
the narration of hadith. If Umar used to harass the Holy
Prophet’s companions and detain them in Madina and burn
up their writings, Uthman in order to stop the narration of
the Holy Prophet’s statements and description of his ways
of life, tortured or ekiled some of the well-known
companions of the Holy Prophet. For instance, he exiled
Abuzar from Madina to Syria and from Syria back to
Madina and thence to Rabzah, until thisnotable companion

(1) AlTabagasc al-Kubr, (vol, 3 po 287) by Muhammad bin Sa'd,
Secretarv-seribe of al-Wagidi. Jame al-Bavan {chapter Al ‘ilm
wi Faxlohu {vol. 1 pp.o64, 65) by Ibn Abd al-Ber.

€2} We have deseribed the derails pertaining to this subjeet in the

o book “Min Tarikh al-Hadith ",

{3} Mabjal-Balagha (Sermon 3, Shigshagivah) by Dr Subhiat-Salch
Details of the occurences may be seen in the bool Abdullah
bin Sabe vol, 1 pp. 142 — 151, second edition.
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of the Holy Prophet died on the burning sands of a strange
land! Another companion of the Holy Prophet Ammar bin
Yasir was beaten so hard that he fell unconscious on the
ground! (1)

For twenty-five vears during the rule of the first
three Caliphs, the companiens of the Holy Prophet and
other son of TIslam passed their lives in tremendous
frustration, until at last as a result of a general uprising, the
Caliphate of Uthman was everthrown and the Caliph was
killed. After this the people turned to Imam Al () and
chose him as their next Caliph with much insistence. (2)

Imam Ali (P) succeeded to the Caliphate at the time
when the Muslims, having passed a quarter of a century
under the previous Caliphs, had become used to their ways
of life. Imam Al (P) has himself described the situation
prevailing at that time as follows: (3}

“l'he Caliphs before me did things wherein they
conscionsly acted against {the dictates) of the Prophet of
Allah. They broke their covenant with him and changed
his Swnmah. Now il 1 force the people to give up those
things and restore the affairs as they had been in the
days of the Holy Prophet, my army men will be scatrered
away from me, leaving me alone and helpless, Ar the most

1) Sec: Ansaboal Ashraaf (vol. 5 p. 49) by Ahmad bin Yahya
Balazari,

(21 Ahadiths U wl-Mu'minin Avesha  (chaprer Aln Abad
As-Sahrnvn po 115) by Allama Murraes al-Askari.

(3)  Here we have teported the pathetie plantive words of the
Trmam, the Commander of the Faichful, Tlowever we have no1
piven the literal translation, beeause that would requine anno-
tation and explanation. Instead we have reported its meaning,
Dezaile mav be seen in Muhommad bin Ya'qgul Kuolayni's
Bawsa-i-Kafivol B pp. 61 — 63



i e e,

I shall have a small number of my adherents left at my
side, these adherents who recognize my Imamate through
the Book of Allah and the Sunsab of His Propher,

“What do you think will be the result if | take the
following measures? :

{a) Replace *Magam-i-Ibrahim' (the standing place of
Prophet Ibrahim :P) to where it had been ordered by the
Holy Propher,

(b) Restore ‘Fadak' to the next of kin of Fatima Zehra
(daughter of the Holy Prophet),

(¢} Restore weights and measures as they were in vogue
in the time of the Holy Prophet.

(d) Restore the lands to those whom the Holy Prophet
had given,

() Cancel the cruel laws enforced by the Caliphs,

() Re-adjust Zakat on the original basis,
(g} Relormulate rules regarding ablutions and prayers,

(h) Restore the women who have been illegally separated
from their hushands and given away to others, to rtheir
rightful hushands.

(i) Distribute moncy from ‘Bayt al-Mali’ (State treasury)
equally among the deserving people as it was at the time of
the Holy Prophet not allowing it to concentrate in the
hands of the rich only. (1) The money from the State

(1) Umar bin Khattab in the distribution of money from the Seare
Exchequer had inteodduced g class system in the lslamicsocicty,
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Exchequer has so far been distributed on the basis of
party paolitics.

(j)  Repeal the land raxes. (1)

(kY Declare all the Muslims equal in the matter of
conjugal relations, (2}

(1) Collect Kbums (onc fifth of the property) as tax
according to the command of Allah, (3) '

(m) Restore Masfid al-Nabi to its original structure, as
it was at the time ol the Holy Prophet. Re-open the
entrances to the Masjid, closed after the Holy Prophet’s
death, and close them that were opened after hin,

(n) Prohibit the wiping on the leather shoes (in

ablution). (4}

fCmned,)
because i list was prepared of the Muslims of that time and a
grovp of them was entitled 1o receive five thousand dirhams
per annum, while another group was to get four theusand,
ane others three thousand, two thousand, one thousand and
five hundred to two hundred dichams, In this way, on the one
hand  class of nobles and the rich came into being and on the
ather another elass of the posr came into existence 0 Islam,

(11 Umar lixed the land revenue in Irag on the basis of the land
revenue laws of the Sasanide rulers and in Egypt on the basis
of the revenue laws of the Roman cmperors,

(37 Umgr banned the marriages of the non-Arabs with the girls
of Arab origin;

{3)  The Caliphs dropped the share of Prophet’s kith and kin from
[Khums after the Holy Prophet.

(1) Khuf is a footweat made of the skin of animals, The Sunmites,
fullowing their ancestors, consider it obligatory Lo wash the
feer if they are bare, But if they arc covered by Kbuf, they
vonsider it begal toowipe them.

]
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(0} Impose legal penalries and special punishments on
the drinking of ‘mebiz ' and date wine, (1)

{p) Legalize (2) Muta' of women and that of Hajj as they
were in the days of the Holy Prophet.

{q) Declare ‘Takbir' five times during the prayers over the
dead. (3)

{r) Make it compulsory for the Muslims to recite,
‘Bismillabir Rabmanir Rabim’ loudly at the commencement
of prayers. (+)

(s) Order the divorce to be strictly in accordance with
the practice during the ume of the Holy Prophet. (3)

(1} Mabiz is 2 light wine, which s prepared mostly from dares,
a kind of heer

{2} Umar, the Caliph, declared borh the two Muta® illegal. Mwea®
of Hajj, that s che plgnms were oo sake off ther fbran
after having performed Ewrak, and afrer thar they used
put on feram cthe second time for the performance of Fajy,
This had been che practice in Eslam, but Umar ordered the
people o continue o remain in fraa until the end of all
Hagi rituals, The Meta' of women 15 the same lxed-time
matriape; which according o the declaration of the Qur'an
and narrations of che Sunnuces, has been a part of clear slame
(BT T ETREVES

(3  The Sunmites on the authoricy of Abu Hurayrah, maintam
that the Takbir during the pravers for the dead s four times
Sec: Bidayvah al-Mujrahid {vel. 1 p. 2403 by lbn Rushd Undulus

(4) A sccoon of the Sunnite drop Bismillak from Surab Al-Fatiba
and also from the Sweab while offering pravers. Apparently
they follow  Mu'awiyab in this mater. Refer to Tafsic
al-Kashshaf, Commenzary of Surh el-Fatiha vol.1 pp. 24 — 25,

(5)  The Sunnures hold that the proneuncement of divorce for a
wonan theee pmes o one siccg s begal and hasten 1o patify
i withour the presence ol a just witness, Refer Bidavah
al-Muprabid val, T pp, 80 — 84,
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(t) Order the treatment with the prisoners of war of
various nationalities to be strictly in compliance with the
commands of Allah and His Prophet, (1)

In short, if T try to make the people follow the
commands of Allah and His Prophet, they will leave me
and wander away.

I swear by Allah that when | ordered the people not
to offer congregational prayers in the month of Ramazan
except the obligatory ones and explained to them that to
offer commended prayers in congregation was a4 new
method; a group of my army men who had once fought on
my side, started shouting ‘Ah! The tradition of Umar.
0" Muslims, Ali wants to change the rradition of Umar and
intends to stop us from saying recommended (Mustabab)
pravers in the month of Ramazan'. They raised such a
hue and cry that | feared they would rise in revolt,

Alas, what sufferings | underwent at the hands of
these people who opposed me tooth and nail and obeyed
their misled leaders, who were only leading them to
Hell-fire ™.

Imam Ali (P) had prepared a programme by which he
wanted to proceed along the lines of the Holy Propher and
against the practice of the Caliphs; especially in respect of
hadith. He waged a perpetual war for the destruction of

(1) Umar jssued a prociamaron chat all the Arab prisoners of war
might be ser free, but the non-Arabs were not allowed o enter
even Madina, the memropolisaf Tslam, Among his contraventions
of Swresab of the Haly Propher was that rhose children whio
were born 1o a noen-Arah woman and had seen the light of the

wiorld in a non-Arab land, were deprived of the right of inheri-
tance. Refer Al-Muwatea by Malili bin Anas vol, p. B0,
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all traces of the Caliphs’ tradition. (1)

The Qurayshiites who considered Imam Ali's move
detrimental to their worldly interests, rose against him.
They caused a great bloodshed in the battles of the “Camel”
and "Siffin” and carried their enmity against him so far
that, after about four years, they killed him in the arch of
worship.

Shortly, after Tmam Ali's death, Mua'wiyah, the
encmy of Allah and His Prophet, seated himself on the
throne of the Caliphate as'a result of cleverly planned
intrigues and expluined his political designs ro Mughirah
bin Shibah, in a dialogue which he had with him. Mughirah
had said, “O’ Commander of the Faithful, now that you
have succeeded in realising your wishes. There is no harm
if in this old age you give justice to the people and do good
deeds so that you may leave a good name behind. By
Allah, today the Hashimites have nothing of which you
should be afraid, so it will be better on your part if you
treat them with kindness and affirm the ties of relationship™.

Mua'wiyah replicd: “It is impossible, Abu Bakr
became the ruler and deale with justice and suffered all
sorts of hardship, but shortly after his death nothing
remained of him except that his name is casually
mentioned now. Then Umar succeeded him, He put in
every effort to make his rule a success, and during the
ten years of his rule, he faced many troubles, but with his
death his name died, too. After him, our brother Uthman

(1) HMe placed 2 ban on all the wale-tellers also wha, under the
orders of Umar and Uthman, used to address the people on
Fridays in Masjids. TTe allowed the citation/recitation of che
Holy Prophet's narrations freely withour hindrance, As far a4
hie could, he exterminated the innovations of the Caliphs. For
further details refer to Min Tarikh al-Hadich.
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who belonged to a far superior family, held the reins of
government and did some notable deeds, Others
maltreated him, and he died, too, With his death his name
was also buried under the ground and the people
completely forgot his noble deeds. But the name of that
Hashimite (the Prophet of Allah) is still being repeated
loudly in the world five times everyday. In the presence of
this name who eclse can live on? You motherless fellow!
Nu, by Allah until I have exterminated this name from the
face of the earth 1 shall have no peace™, (1)

In this way, Mua'wiyah utilized all his power to
exterminate the names of Prophet Muhammad (P) and his
Ahl al-Bayt, and, in order to achieve this end, he set up
various factories for the fabrication of hadith, He went so
far in this programme that Abu Hurayrah narrated over
five thousand and thirty hadith ascribing them falsely to
the Holy Prophet. (2} Abdullah bin Umar narrated more
than two thousand such hadith and Umm al-Mu'minin
Ayeshah and Anas bin Malik narrated more than two
thousand hadith each. These people and others of their
type competed with ene another to fabricate hadith in
order to gain the favour of the ruling clique. Allah alone
knows as to how many stories were invented in the name
of hadith during this compaign. As a result of this, all the
Islamic principles and practices were defaced and made
topsy-turvey. Consequently the true Islam was completely
changed into a new one.

The ruling parues officially recognized only this
metamorphosed Islam, This Islam, the warp and weft of
which had been prepared in the time of Mua'wiyah has,
to this dav, passed for the true faith. In our own days,
(1)  Mura) al-Zahab (vol. 3 p. 252 Inadents of the year 212 AL}

by Mastudi printed by Darul Undulus Press. Rrevity has been

adapred in the manslation,
2y Ahadith--Umm al-Muminin Ayeshah, p, 289,
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things have come to such a pass that if the true Islam of
the Holy Prophet’s days is presented to the people who
have been used to the official Islam, they find it very
difficult to believe that this is really the true Islam,
because they have known their Islam from the pages of
books containing false and fabricated hadith. By way of
example we quote one hadith from the heap invented in
Abu Hurayrah's workshop:

“A group of people said to the glorious Prophet,

() Prophet of Allah, shall we be able to sec Allah on the

Day of Resurrection?, He replied, Don’ you take pleasure

when you look at the disc of the moon on the night of the

fourreenth?, We do, replied they. Again he said, Do you
feel any rrouble in sighting the sun which is unclouded?.

They replied No, O Prophet of Allah, Then he sad, You

will see Allah in the same way, On the Day of reckoning,

Allah will assemble all people and command them to

follow those whom they used to worship. Those who used

to worship the sun will follow the sun and these who
worshipped the moon will follow the moon; and those
who worshipped the devils will walk behind their gods.

The only people left will be the Mushims including the

hypoerites. Then Allah wall appear ro them in a form

different from the one the people knew in the past and
say, | am your Lord. They will say, We seek the protection
of Allah from you, We will remain here 1ill our Lord comes
to us and we shall recognize Him. Then Allah will reappear
before them in the same form that they had known before.

Then they will cry out Certainly You are our Lord, and

they will follow Him", (1)

(1) See: Mubammad o Ismail Bukhart's Sabuh wvol, 1 Topic
Fazl al-Sujud, vol. 9 chapter Tawfd vol, 3 chapier Al-Seraat
Sasr-o-Jabarnam,

Muslim bin Hajja) Meshapun's Sahih vol, 1 Topie: Ma'nifate
Tareeq al-Ruya.
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It can be seen clearly thar this hadith has spoilt the
very base of the knowledge of Allah and the Islamic
conception of Resurrection.

In another hadith it is narrated that on the Day of
Resurrection the Holy Prophet will request Allab chus:
‘0O my Allah, in return for my curses that [ flung at the
Lelievers in anger bless and purify them™. (1)

Similarly it has been narrated that the Holy Prophet
once said to the people, “Date palm doesn't need pollina-
tien"', or, he said “Don't pollinate the date palm, it will be
better for it”'. Accordingly the people didn't fertilize the
date palms with the result that that vear the date palms
didn't flourish and when the Holy Propher came to know
of this situanon, he said, 1 thought like that. Don't
gquestion me any further”, or he said “About the worldly
aftairs you know better™, (2}

(13 Muslim ban Majjn) MNeshapuris Sahih Topic: Man laamebug
Nabi aw  Sabbabn fo'alebullah  labe cabatan aw faburan,
O this topie several hadiths have been mareated from Ayesha
and Abu Huraveah us well as from other respeemable com-
panign! In the end Muslim mentions the sayving of the Foly
Fropher about Mu'aswiyah, He (the Holy Frophet) had sad,
May Allali not satiate his stomach. Accordingly all che curses
af the Haly Propbet on the Omimayvads and others will
irioy e them purity and blessings.

(23 The same hook, chepter Wyl bntitbaald wma gﬂﬂfﬁbu Slar aw
dung ma sakarabu min Ma'seshbin was ala Sabil al valp, In
other hooks of Hadirch also the same parration has been quoted
from Ayeshah and Anas as well as from other companions,
From the Hadith ef this sort the Sunniice abrain the meaning
that it-is permissible o oppose the Moly Prophet in s orders
pertaining o worldly affairs. However, it remaans 1o be seen
as to which ineident or time may be reparded as oworldly
riarcer, for instanee the issue of the Caliphace!!



It has also been narrated that one day the holy
Prophet, while leading prayers in Mecea, was reciting Surah
al-Napm until he reached the verse “Did you see Lat, Uzza
and the other third Menat”', While he was reciting this verse,
Satan put the following words in his mouth: “These are
the eminent gods (gharaniq) like white birds and their
intercession is hoped for”. When the polytheists heard
these words, they became happy thinking that the Prophet
had after all, spoken well of their gods, and at the same
time, all the Muslims and the polythests together fell
down prostrate. Then Gabriel came down and drew the
attention of the Holy Prophet to this great lapse. The Holy
Prophet said thar the devil had put those words in his
mouth.

According to another narration Gabriel asked the
Holy Prophet to repeat the said verse, which the Holy
Prophet did, adding also the words “These arc the eminent
gods’. Gabriel told him that he had not revealed those
words to him, and that it was Satan who had made him
(the Holy Prophet) utter them, (1)

These narrations have been ql.mtm] in the famous and
reliable commentarics of Sunni scholars hike Tabar,
Ibn Kathir, Suyuti and Saiyid Quiub,

These people have narrated such a large number of
fabricated hadith ascribed to the Holy Prophet behind the

(1) In the commentary of the glorious verse: Saten would oy w
tamper with the desires of every Prophet or Messenger whom
We sent, Then God would remove Satan'’s temprations and
strengthen His revelanons, (Surah al-Hajj 22:53) as given in
Commentary of Al-Durr al-Manthur by Suyuti wol. 4 pp. 366,
168 fourtcen narrations purporting to deal with this topic have
been narrated by some distinguished companions.
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screen of lies and false statements, (1)

The portraits of the Quraishiite rulers and officers
were also painted in false colours. Phantom qualities were
invented for them, and their opponents were made targets
of reproach to the extent that even men like Abuzar
Malik  Ashrar, Ammar bin Yasir and others of their sort,
were  declared  to  be  conceited and  ignorant
of religion. (2) Besides, they cite many hadith regarding
the attributes of Allah, resurrection and reckoning,
rewards and punishments, Paradise and Hell, stories of the
Prophets of the past, the beginning of the creation, Islamic
faith and tenets, but in fact their sources of information
were the products of their own brains,

It has been estimared that the hadith of this sort
fabricated in large numbers and the fields of narration
became so wide that all the religious truths were reduced
to mere shadow and, instead, a new Islam — that of the
Omayyid and Abbasid rulers emerged, and it continued
to be in vogue until the end of the Ottoman Caliphate.

Throughout the history of Islam there has been
another group of people that opposed the fabricators of
false hadith. Members of this group had been doing their
best to pive currency to the correct Swmmal' of the Holy
Prophet even at the cost af their lives,

Abuzar, a great companion of the Holy Propher is
considered to be one of the leading figures of this group.

(1) With the publication of such narrations in the lslamic sociery
there was no room left for criticising or finding faulrs with
the Omayyid and Abbasid Caliphs and their henchmen because
alter all these people, as these narrations sugpest, were holier
and more distinguished than the Propher,

2} Abdulluh bin Saba p. 7 — 9, Znd edition, Egype.



One day he was sitting near the Middle jamamﬁ in Mina
with a crowd of people around him, The people were

asking him questions about the religion. Suddenly an
evilnatured official of the Omayyid government came
to him and said “Haven't you been warned against
answering people’s questions?”. Abuzar replied, "Have
you the authority to keep a watch on me?”'. Having said
this, he pointed to the nape of his neck and said, “If you
put the sword here and I may think that before my head
severed from my body I can quote a few words that [ have
heard from the Holy Prophet, 1 shall certainly do that'. (1)

Rashid Hijr, another great man belongs to this group,
At the time when Ziyad, the governor of Kufah, cut off his
hands and feet and he was sent home, a large number of
people came to see him and started crying. Rashid said to
them, “Stop crying, bring something with which to write for
I want to dictate to you what I have heard from my master™.
The people agreed, but when the news reached Ziyad, his
(Rashid’s) tongue was also ordered to be cut off. (2)

Maisam Tammar was also a valiant worker of this
group. When Ibn Zivad cut off his hands and feet and was
going to fasten him on a gallows tree he stood up like a
speaker on the pulpit, and ered, O people! anyone who
wishes to listen to the hadith that [ have heard from Imam
Ali (P), should come near me". People gathered around the

(1)  See: Sunan {vol. 1 p. 132) by Darami and Tabagaat al-Kubra
(val. 2 p. 354) by Muhammad bin Sa‘ad. This hadith and
narration are speeimens of the nerrations which the hands of
the wicked got hold of from some parts of the books of hadith
and maliciously distorted them inte picces.

(2} Ikhovar al-Ma‘rifaror Rijal by Muhammad bin Hasan Tusi
known ‘as Rijal-e-Kashi p.75 and Bihar slAnwaar {vol. 9
p. 632) by Allama Mubammad Bagir Majlisi. Printed hv
Kampani. a7



gibbet and Maisam started speaking. When Ibn Zivad came
to know of this, he ordered his tongue to be cut off. After
his tongue had been cut off, Maisam could not stand the
agony for more than an hour and gave his life ar the
gallows tree in a pool of blood! (1)

We have seen that with the passage of time the
influence of the Caliphate had increased immensely in
the realm, to the extent that the Caliphs were able to
change the commands of Allah and His Prophet concerning
legal or illegal acts. Eventually, things took such a bad turn
that the orders issued by the Caliph were enforced as if
they were Divine commands!

However, this state of alfairs did nor last longer than
the last days of Uthman's Caliphate. CGeneral uprising
against that arbitrary rule put an end to ir, until the
turn of Mua'wiyah came. With the help of a group of
foreetul propagators picked up from the fabricators of
hadith, Mua'wiyah chalked out 4 programme to revert to
the old practices {2) and to regain the so-called glories of
the past. But the murtyrdom of Imam Husayn (P), the
grandson of the Holy Prophet, thwarted away  these
designs forever and it was no longer possible for the
Caliphs to revive the past practices, For this reason, the
innovations and additions, thar had separated true Islam
from the official one, no longer made any headway. The

{1} Ikhtivar Ma'rifator Rijal by Muhammad bin Hasan Tusi
pp. 76— &7, T

{2} People Jike Umm al-Mu'minin Ayeshah, Abu Hurayrah, Anas
bin Malik, Abdullah bin Umar, Abdullah bin Amr Aas, Mughira
lun Shiba Amr Ass and Samrab bin Jundab (are the main
marratars).  For farcher  information refers A hadis-Umm
al-Mu'rmanin Ayeshab, Min Tarikh al-Hadich, Abu Hurayrah,
Shavkh al Muzirah and Azwa ala Sunnah al Mubammadiah,
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succeeding Caliphs could not make any fresh innovarions (1)

The martyrdom of ITmam Husayn (P) bore another
fruit. The revengeful acts such as imprisonment, maltreat-
ment, torture and murder against the followers of the
genuine Islam and the reproducers of the hadith were
toned down, because the later governments could not
adopt such painful and inhuman measures. Therefore,
the followers of true Islam decided to put in every effort
to seleet the correct hadith from among the thousands of
fabricated ones manufactured by the workers of the
previous Caliphs and make them available ro the Muslims.

With Umar bin Abdul Aziz, having assumed the
reins of the Caliphate the hundred-year ald bun on the
hadith came to an end, and with the advent of the sicond
century Heigra the followers of the official Islam got
orders from their government to star writing down the
hadith of the Holy Prophet, Consequently a large number
of baoks on the biographics of the Holy Prophet and his
companions were compiled. The Holy Propher's hadith
were also collected and compiled in a number of books.
However, among thousands of them, only a few such
hadith can be found as having come down through the
sources of the real pupils of the school of Islam.
Unfortunately cven those few hadith caused a headache to
the so-called intellectuals who had sold their conscience
away to the government. So, in order to get rid of them
they adopted two measures:

{1} One of Abdul Malik's many steps was his order that the peaple
instead of going to the Ka'lah far Hajj should po 1o Jesrusalemn
and sheuld go round the house that had been hbuilt by him
but the innovation could nor hold s around, Kefer: Tarikh
al-Ya'qubivol. 3 pp. 7 — 8 prined a1 Majaf, Trang,
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Firstly, in the research about the narrators of hadith
and the scrutiny of the hadith intellectually, it was decided
that if there was a narrator, who was a well-wisher or an
ally of Imam Ali (P}, his narration would be considered
weak and of no value, (1)

Secondly, they compiled books on hadith which
contained no hadith of that type (narrated by the allies of
fmam Ali :P) as far as possible and any hadith which
clashed in the least with the position of the people who
became powerful after the Holy Prophet or with that of
the orthodox Caliphs did not find place in them,

The books on hadith that were thus compiled were
called “Sabib ™, (Authentic) and they were six in number.
Among them, Sahih Bukhari was regarded to be the most
reliable, because he had paid the highest attention to the
said two things. He accepred the narration even from the
Kharajites like Umar b, Khattan but he did not include
any narration from Abu Abdullah Tmam Ja'far al-Badiq
{(P). In the same way he reported all such hadith that went
against the Caliphs, in an incomplete and disjointed form.
This is why the followers of the official Islam consider
Bukhari's book as the most correct book after the Qur'an!

On the same basis, among the books on biographies
and history, the history of Tabari has been counted as the
most authentic of all the history books, because he has
also roed the line of Bukhari. He has raken due care not to
cmbody in his book a hadith that clashes in the least with
the interests of those people who were considered respect-
able by the officials of the neo-Islam. On the other
hand, he has quoted all such hadith that deal with the
justification of cruelties practised by the Caliphs! For this

{1} Refer all the books on Rijal (biographies of narrators) by
Sunniites,
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reason, Tabari narrated hundreds of hadith cooked up by
the enemies of Islam, thus, totally distorting all the
historical cvents relating to the period of the Holy Prophet
and the early Caliphs. (1) This is why that writer {Tabari),
because of his staunch loyalty to the Caliphs and their
associates, became so famous and was considered so
reliable that he (Tabari) was called the leader of the
historians. After him the other historians like Ihn Acthir,
Ibn Kathir and Ibn Khalladun based their historys of the
Holy Prophet’s companions on his (Tabari’s) writings,(2)

After the fourth century Heigra onwards, the
followers of the official Islam got the above six books
published and declared that they were to be acted upon.

In history writing, only Tabari and his followers
were regarded to be the main sources with the result that
hundreds of books of history, hadith and commentary,
that had been compiled by other writers, sank into
oblivion! 3} In this way, the path of investigation an
research about the true Islam which the Holy Prophet had
brought for mankind as a grear pift, was closed for all and
forever,

The later gencrations, after the fourth CEntury
Heigra till today, have blindly followed the same writers,
with the result that now, with the cxception of the
Shiah school all the people imagine chat the real Islam is
the same official Islam that has come into being at the

(1} Referta Abdullah bin Saba 2 vols,

(2)  Thid,

(3 Briefly quoting [rom Baluzari’s stupendous book of history
called Ansab al-Ashraaf and the large and medium size books
of history by Mas'udi, called the Akhbar al-Zamman and
Awsar,
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hands of the “innovators of hadith", Consequently, we
find that the fabrication of hadith is the greatest obstacle
in the way of knowing the rrue Islam, its tenets, command-
ments, rules and rituals, history and life histories of the
eminent personalities of the past,

In the light of what we have stated above, it is the
pressing need of the hour that all the intellectuals and
learned .scholars of the world of Islam should make
thorough research in order to find access to the true Islam
which can be found only in the school of the Holy Family
{A bl al-Bayt).

This is the greatest need of the time and T have
nlaced it before the intellectuals and learned scholars of
the world of Islanm: Irag, Egypt, Syria, Lebanon and Tran
and other countrics, | hope that our circles of relipous
knowledge and learning that are the guardians of the Holy
Prophet’s grear legacy will pay due attention to my appeal
and give a posilIVE response,

CTRT Tt [et el ISl o]
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In the foregoing pages we have narrated the history of
hadith with particular reference to the role of the early
Caliphs who indulged in prometing concocted and
fabricated hadith. They evolved an institution through
their stipendiaries te add and compile such hadith and
assigned them the name of Authentic narrations, of course
barring those taken from the sources of the Abf al-Bayr or
their followers. These collections which rarely allocated
any distinction or exceptional position to the progeny of
the Holy Propher were recognized as the representative
collections of hadith whereon the rulers of the Omayyad
and Abbasid dynasties affixed the stamp of “Official
Islam™. However, in such 2 set up and under such circum-
stances 1f any hadith derived from the sources of Sunni
traditionalists confer any special favour or distinction on
the members of the Holy Propher’s progeny, naturally the
authenticity of such hadith is esrablished bevond any
doubt. How such hadith have been retained in the '*Sihah”
of those august Sunni traditionalists against such repressive
practices, 2¢ already told in the previous pages, is iftdeed
something ordained from Almighty Allah and a feat no less
than a miracle, Onc among them is the “Hadith al-Kisa"
(the Hadith of the Cloak). All the sources utilized are of
our .revered Sunmi traditionalists, which speaks for the
extra authenticity of the hadith under reference as it is
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over and above the authenticity conferred on it by Shiah
traditionalists themselves

llere 15 a bouguet of tragrant flowers in the shape of
narrations which spread the fragrance of Ayab al-Tat-heer
(the verse of purification) which was revealed in praise of
the Holy Prophet and his Holy Family. The narrations
have been collected from the hooks of the Sunniites
dealing with authentic hadith, musnad and exegesis.

This hadith is called Hadith al-Kisa, because at the
time when the verse of purification was revealed, the Holy
Prophet covered himself and members of his family with
a cloak, so as to disunguish them from other people. In
Arabic the cloak of that type is called Aba or Kisa and
in most of the narrations the word Kisa has been used 1o
mean the same. For this reason the Holy Prophet and the
members of the family are also called “Asbab al-Kisa",
and "Prwgatan-i-Ale Aba’

LI L b fnlia L lal )
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In the name of Allab, the Beneficent, the Merciful
In his book entitled Mustadrak al-Sahihyan (1) Hakim
quotes from Abdullah b. Ja'far b, Abi Talibl2) as saying:

‘“When the Holy Prophet observed that the Divine
blessing was forthcoming he said, ‘Call for me! Call for me!”
Safiah asked ‘0 Prophet of Allah! Whom should T call for
you?' He said, ‘Call for me the members of my family,
namely, Ali, Fatima, Hasan and Husayn' (Pecace and
benediction be upon them). They were thus called to come
close to the Holy Prophet and when all of them were
gathered, the Holy Prophet placed his cloak on them and
thereafter raised his hands in supplication and said:
‘0 Allah! These are the members of my family. Send your
blessings on' me and my progeny'. In the meantime
Almighty Allah revealed the verse: "0 people of the
Propbet’s House! Allgh intends but to ward off all sorts of
uncleanness and blemish from you and to purify you with
a thorough purification”. (Surah al Ahzab, 33:33).

(1) Vol 3 pp. 147 — 144,

{2}  The mother of Abdullah b. Ja*far b. Abi Talib was Asma
b, Umays Khath'smiah. He was born in Ethiopiz and saw the
Holy Propher. He died at the age of 80. His biography is
recorded in Usud al<Ghaba. vol. 3 p. 33,

97



Type and kind of Kisa

{(a) According to the hadith quoted by Umm al-Mu'minin
Ayeshahs

Muslim (in Sahih), Hakimi1? (in Mustadrak), Baihagui

(in Sunan al-Kubra) and Tabari, lbn Kathir and Suyuti
(in their Tafsirs) quote from Ayeshah (2) with regard to
this verse as having said (the text of the hadith quoted is
from Sahih Muslim):

“One day the Holy Prophet came out of the houset?)

carrving on his shoulder a printed cloak woven with black

L

(2}

(3)

L

Abu Abdullah Muhimmad b, Abdullah Neshapuri, populatly

knows as Hakim, one af the Tradiconalists and is held in

much esteemn by the Sunniites, He passed away in the year

405 AL

Hakipe is 2 title which Sunniites have given to the top most

marrators of hadith, According to them mubhaddis comes

fiest, then bafiz, then bugiat and finally bakim.

Ayeshah was the dauphter of the first Caliph Abu Bakr,

The Holv Prophet muarried her seventeen months after ha

mugration to Mading, She passed away in 57, 58 or 59 AL

{exact year not certain) and Abu Hurayrah fed her funeral

prayer, She was buried in Bagui. For hier biography please

refer to the book entitled Ahadith--Umm al-Mu'minin Avyeshih,

The fallowing have quoted the hadith of Ayeshahs

(i) Muslim — “Sahih™ — chapter “Excellences of Ahl
al-Bayt” (vol. 7, p. 130}

(ii) Baihagui — “Sunan al-Kubra” — chapter “Who are
Ahl al-Bavt of the Prophet™ ival, 2, p. 1495,

(iti) Commentary on the verse in Tafsir al-Tabari (vol, 22,
p.5)

{iv)  lbn Kathir — “Tufsie’ (vol. 3, p. 483).

(vi Suyuti— “Al-Durr al-Manthur' (vol, 5, pp. 198 — 199,

Perhaps Aycshah meant to say that the Holy Prophet came it

of her house with the cloak and went to the house of

Umme Saltna.



hair. At that time Hasan came upto him and the Holy
Prophet accommodated him under the cloak. Then came
Husayn and the Holy Prophet accommodated him, too,
under the cloak, Thereafter, Fatima approached and was
accommuodated under the cloak. Ali was the [ast to come
and the Holy Prophet accommodared him also under the
cloak. Thereafter, he (the Holy Prophet) recited this sacred
verse: O people of the Propbet s House..... "

(b) According to the hadith quoted by Umm al-Mu’minin
Umme Salma (1)

In their Tafsirs, Tabari and Qurtubbi have quoted
Umme Salma as having said in connection with the sacred
verse in question as under (2)

"When the verse, Q people of the Prophet'’s Howse!
was revealed the Holy Prophet called Ali, Fatima, Hasan
and Husayn (Peace and bencdiction be upon them) to
himself and covered them under his Khayberi cloak’"

In another hadith Umme Salma is reported to have
said: “He placed his cloak on them". (3} This partion has
also been quoted by Suyuti in his Tafsir and has similarly
been narrated by Ibn Kathir in his Tafsir.

(1)  Hind, known as Umme Salma daughrer of Abi Omavyah
Qurayshi Makhzumi had the honour of marrying the Holy
Prophet after the death of her husband Abu Salma b. Abd
al-Asad, Her husband Abu Salma died as a result of 2 wound
sustamned by him in the battle of Ohad. She passed away afrer
the martyrdem of Imam Husayn (P). The life history of Umme
Salma is recorded in Usud al-Ghaba and Tehzeeh al-Tehzech,

2} In Tafsir a1 Tabari (vol, 2, p. 6) this hadith has been qusted
from Umme Salma through Abu Safeed,

(¥ As quoted in Tafsic al Tabari {val, 221, p. 6} rhis hadith has
been quoted by Shahr ibn lHaushab from Umme Salma.
Ibn Kathir has also referred 1o it in his Tafsir,
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Position of the
Holy Farmly under the cloak

(a) As narrated by Umar b. Abu Salma Tabari and
lbn Kathir (in their Tafsirs), Tirmizy (in his Sahih) and
Tahavi (in Mushkil al-Aathar) have quoted Umar bin(1}
Abu Salma as having said:

“The verse, O people of the Prophet’s House....
was revealed to the Holy Prophet in the house of Umme
Salma. After the revelation of this verse the Holy Prophet
called Hasan, Husayn and Fatima and made them sit in
front of himself. Then he called Ali as well and made him
sit behind his back. Then he covered himself and all of
them with his cloak and said: These are the people of my
House, O Allah! Keep uncleanness away from them and
make them clean and pure!"(2)

() As narrated by Waathilah b. Asqaa (3) and Umme
Salma;

{1y Umar was the son of Umm al-du’minm Umme Salma from her
first husband {Abu Salma). He (Dmar) was born in Ethiopia,
He was one among the followers of Imam Ali (P} in the battle
of Siffin and was also appointed by him as the Governor of
Bahrain and Fars (a part of the present Islamic Republic of
fran was called at that time as Fars), Umar passed away
in Madina in 83 AH. His biography is given in Usud al-Ghaba
vol. 4 p. 79,

{2y Sahibh Tirmizy (vol 12, p. 859, Tafsir al Taban (Commentiry
on the verse, vol. 22, p. 7), Ihn Kathir {vol. 3, p. 483}, Mushkil
al-Aathar (vol. 1, p. 3350

(3) Waathilah b, Asqaa b. Ka'ab Laithi embraced Islam before the
battle of ‘Tabuk. It is said that he remained in the service of
the Holy Prophet for a period of three years. He passed
away in 80 AH, in Damascus or Bayt al-Magdas. For his
biography please refer to Usud al-Ghaba vol. 5 p. 77. Mustadrak
al-Sahihayn (vol. 2, p. 416 and vol, 3, p. 147). He says t
according to the, conditions prescribed by Shaikhayn
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Hakim (in Mustadrak) and Haithmi (in Majma
al-Zawaid) have quoted from Waathilah that the Holy
Prophet made Ali and Fatima sit in front of himself and
made Hasan and Husayn sit on his knees or took them
in his arms,

This hadith has also been quoted from Umme Salma
by Ibn Kathir and Suyurti (in their Tafsirs) and Baihagui
{in Sunan) and Ahmad bin Hanbal {in Musnad) (1)

Place where members of
the Holy Family assembled together

(a} As narrated in the hadith quoted by Abu Sa‘eed
Khadari: (2}

Suyuti has quoted Abu Sa‘eed in Durr al-Manthur
as having said, '“The Holy Prophet was in the house of
Umme Salma when Gabriel descended with the verse,
O people of the Propbet's House........ "

Abu Sa‘eed says: At that time the Holy Prophet
called Hasan, Husayn, Fatima and Ali (Peace be upon
them) and made them come near him and spread his cloak
on them when Umme Salma, too, was sitting behind the
curtain. The Holy Prophet ¢aid: ““O Allah! These are the

(Coned)
hadich is authentic (e it fulfils the condidans for correcrness
of narrations prescribed by Bukhari and Muslim) Majma
al-Zawaid {vol. 9, p. 167), Mushkil al-Aathar (vol. 1, p. 335),

£1)  Tafsir al-Tabari (vol. 22, p, &) Tafsir Ibn Kachir (val, 3, p.483)
Durr al-Manthur (vel, §, p. 198) Sunan Bathaqui (vol, 2,
p. 152}, Musnad Ahmad (vol. 4, p. 170).

{2}  Abu Sa'eed Khadari Khaeraji. His name was Sa‘'ad b, Malik
Ansari, He participated in the battle of che Diteh and in other
battles, He died in Madina when he was above 60 yéars or 70
years of age, His biography appears in Usud al-Ghaba (vol. 2,
p. 289),
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members of my family. Keep uncleanness away from them
and make them pure”. Umme 5alma said to the Holy
Prophet: ““Am 1 also one of them?” He replied: "No. You
have your own special position and your future is good " (1)

(b} As narrated in the hadith quoted by Umm
al-Mu'nunin Umme Salma:

Ibn Kathir, Suyuti, Bathaqui, Tahavi and Khateeb in
Treekh al-Baghdad have quoted Umme Salma as having
said (the wording of the hadith is that of Ibn Kathir):
“The verse, O people of the Prophet’s House, was revealed
in my house and Fatima, Ali, Hasan and Husayn were in
the room. The Holy Prophet spread his cloak on them and
said: These are the members of my family. (O Allah!l)
Ward off uncleanness from them and make them pure (2)
Hakim, too, has quoted ‘Umme Salma in Mustadrak as
having said, ““This verse was revealed in my house ",

The Mother of the Farthful Umme Salma has been
quoted in the following books:

In Sahih Tirmizy in the chaprer relating to the
attainments of Fatima (P) and similarly in Riaz al-Nuzrah
and Tehzeeb al-Tehzeeb it has been narrated that the
Holy Prophet said, "0 Allah! These are the members of
my family, Ward off uncleanness from then and make
them pure’”. (3)

(1) Tafsir Durr al-Manthur (Commentaty on the verse, vol, §,
p. 198},

{23 Sunan Baihagui (vel, 2, p, 150} Tafsir [bn Kathir (Commentary
an the verse, Vol. 3, p. #483) Tafsir Durr al-Manthur {vol. 5,
p. 198}, Mustadrak Hakim (vol. Z, p. 416], Tarcekh-i-Baghdad
(vol. 9, p. 126) and Mushkil al-Aathar (vol. 1, p. 334).

{3) Sahih Tirmizy (Chapter relating to the atainments of
Fatima (P) (vol, 13, p. 248 — 249) Tehzeeb al-Tehzeeh {val, 2,
p. 297 relating to the events of Hasan :P), Riaz al-Nuzrah
{vol. 2, p, 248, saying that only Ali (P}, his wife and sons
deserve to he edlled the people of the Prophet's House).
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Ahmad alse narrates in his Musnad that Umme
Salma said, “'l penemrated my head into the room and
asked, “Am 1 also among you?"' The Holy Prophet said,
“You have a good future’. (1}

Hakim, too, narrates that Umme Salma said,
“0 Prophet of Allah! Am [ not one of the members of
your family?” The Holy Prophet replied: “You have
a good future but only these are the members of my
family, O Lord! The members of my family are more
deserving''. (2)

How many persons were present in
the house when the verse was revealed?

In Tafsir al-Suyuti and Mushkil al-Aathar Umme
Salma has been quoted to have said: “The verse, O people
of the Propbet's House!...... was revealed in my house and
at that time there were seven persons present in the room
namely (besides the Holy Prophet) Gabriel, Michael, Ali,
Fatima, Hasan and Husayn and [ was standing in the door
of the house and said:

"0 Prophet of Allah! Am | not one of the members
of your family?" He replied, “You have a good future and
you are one of the wives of the Prophet™. ()

In what position and posture was the
Holy Family when the verse was revealed?

In Tafsir al-Tabari Abu Sa‘ced Khadari is reported
to have narrated that Umme Salma had said, *"This verse
was revealed in my house and T was sitting in the door of

{1y Musnad Abmad (vol. 6, p, 292).

{2y Mustadrak Hakim (Commentary on the verses, vol. 2, p. +16],

{3y  Durr al-Manthur (Commentary on the verse, vol, 5, p. 198),
Mushll al-Aathar (vol. 1, p. 233)

103



the House. (1) It has also been narrated in the same
Tafsir that Umme Salma had said, "'The members of the
Holy Prophet’s family gathered around him and he covered
them with a cloak which he was carrying on his shoulder
and said, “These are the members of my family. Ward off
uncleanness from them and make them pure’. And this
verse was revealed when they were sitting on a carpet.
I .said, 'O Prophet of Allah! Am [ not also one of the
members of your family?' | swear by the Almighty that
the. Holy Prophet did not grant me any distinction and
said: You have a good furure’. (2)

Explanaton and interpretation
of the words of the verse

In his valuable book entitled Mufridatul Qur'an
Raghib says under the root Rawada ( 333):; When it is
said, ‘Arad Allah’ it means that the Almighty Allah
ordered that such and such thing should rake place or
should not take place. And under the root Rifs (or22) he
says: Rijs means something which man hates. He adds
that Rijs is of four kinds viz, natural, intellectual, legal or
combination of all these three in one, For example, a
dead body, an act of gambling and profession of
polytheism are repulsive from the viewpoint of nature,
intellect and law respectively and there may be a thing
which may be repulsive from all these viewpoints. The
statemnent of Raghib ends here,

And similarly in the 30th verse of Surah al-Hajj,
Almighty Allah says, ‘Stay away from wickedmess, idols
and false words". And in the 125th verse of Surah al-An‘am
Allah says:  “The sinful ones are wortbless in the sight
of Allab and they deserve a severe punishment for their
evil plans’, And in the 145th verse of Surah al-An‘am

(1) Jame al-Bayan by Tabari (Commentary on the verse,
vol. 22, p.70.
(2y Thid,
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He says: ‘“Mubammad, tell them: T don’t find anytbing
which bas been unlawful to eat in what bas been revealed
to e except carion, blood flowing the body, pork and the
flesh of the animals slaughtered without a mention of the
mame of Allab”, And-in the 95th verse of Surah al-Tauba,
He says about the hypocrites, “Keep aloof from them for
they are filthy'. And in the 71st verse of Surah al-A'raf
Allah says about the people of Hud, “Hud seid: You uill
certainly be afflicted by the punishment and wrath of
your Lord”,

The meaning of the word Tat-beer in this verse is the
same as in the remarks about Maryam in the 42nd verse
of Surah Ale Imran when the angels said, 'O Maryam!
Allah has chosen yon and purified vou above all the
warmen ',

And Kisa mentioned in this hadith was an upper
garment like Aba

The verse as interpreted in the narrations

In his Tafsir, Suyuti quotes thn Abbas (1} .as saying:

“The Holy Prophet said: ‘Almighty Allah divided His
creation into two parts and placed us in the best of them!
Later he said: “Then He subdivided tribes into families and
placed us among the best of those families. And Almighty
Allah means this when he savs: O people of the Propbel’s
louse,.,...... Hence mysell and the members of my family
are free from all sorts of sin and contamination'. (2)

(1) Abdollah b Abbas, cousin of the Holy Prophet was born three
vears before the Holy Prophet’s migragen 1o Madina and
passed away at Taif ar the age of 68 vears. For his biography
please refer to Usud al-Chaba.

{2y Dutr al-Manchur (Commentary on the verse vol 5, po 1990,
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Suyuti narrates from Zahhak b, Muzahim (1) that the
Holy Prophet said: “We are the family whom Allah has
declared 1o be pure, and He has created us from the wee of
Prophethood. Ours 1s the house which is.frequented with
the anpels and which is the seat of blessings and the spring
of knowledge and wisdom™”, (2]

In Tafsir al-Tabari and Zakhair al-Ugba of Muhil-
uddin Tabari it has beern guored from Abu Sa‘eed Khadari
that the Holy Prophet said, “The verse has been revealed
about five persons namely, myself, Ali, Fatima, Hasan and
Husayn'. 3} In Mushkil al-Aathar Umme Salma las
been quoted as saving: “This verse was revealed with
regard to the Holy Propher, Ali; Fatima, Hasan and
Husayn™ (4]

In the previous narrations it has been stated as to how
the Haly Prophet explained and interpreted this verse and
threw light upon the subject by words and conduct,

According to Sahih Muslim Zayd b, Arqam, (5}

i1y Abul Dasim oor Abu Mabammad Zahhak b Muzabim Hilals,
thin Hajar savs: “He s oruchful an pareating hadich and bas
parrated many hadich by way of recewing it from correc
soueces’. Fahhak s considersd o be belonping o the Gifth
proup and died alter attening the age of 100 years. Ths Ine-
graphy pppears in Feheeelyal-Tehzeeh.

(27 Durral-Manthur {Comnertary on the verse, vol, 5, p, 1993,

(3 Tafsir sl-Tabari (vel, 22, w5, Zakhair al-Ugba by Tabar
P24, Tafsw al-Suyun (val, 5, po 198,

1) Mushkil gleAathar (ved. 1, p. 3323

151 #Zayd b, Argam Ansan Khagraji, who, onaccount of his young
age. was not permatted by the Toly Prophet to participate in
the battle of Ohwd, bur aceompamed him in other battles,
He participated noche baole of Siffin from che side of limam
AL {PY and passed away s Kofah afrer the martyrdom of
Tmam Musavn (P). His biography i ogiven in Usad pl-Chaba
(vol. 2, p; 199
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a distinguished companion of the Holy Prophet was asked
as to who were meant by members of the Holy Prophet’s
family and whether his wives were also included among
them. He replied: “Wives do not belong to the family.
By Allah! a woman lives with her husband for some tnme
and is then divorced and returns to her father and other
relatives. The members of the Holy Prophet's family are
those who have family ties with him and who are
forbidden to take alms'. (1)

In Majma al-Zawaid Haithami reports Abu Sa‘eed
Khadari as saving: “Members of the Holy Prophet’s family
are those whom Almighty Allah has purified of all filth
and 1mpurity and declared them to be clean and pure”.
Thereafter, Abu Sa‘ced Khadari counted them on his
fingers and said: " They are five persons, the Holy Propher,
Ali, Fatima, Hasan and Husayn™. {2}

In his Tafsir, Tabari quotes Qatada (3) who inter-
preted the sacred verse of Tat-beer that people of the
Holy Prophet’s family are those whom Almighty Allah has
purified from every sin and showered special blessings on
them. (4} He also says in explanation of the verse, “'It is
this and nothing else that Allah willed to ward ofl every
badness and indeceney from the people of the family of
Muhammad (P} and to purify them from every contamina-
tion and sin! " (5)

{1} Sahih Muslim (chaprer on the atainmenes of All P} (vol. 7,
p. 133

{2y Majma al-Zawaid by Haithri (vol. 9, p 163, 167 — chaprer
on the artainments of the people of the Prophet's Houasc)

(33 These are four persons by the name “Qatada’ (viz. Saddus,
Rihawi, Ownisi ond Ansard) and all of theny are reliable. @ s
not knewn ay too which ene of them g referred o here. For
their bingraphies please refer 1o Tebzeeh al Tehzeel,

(4)  Tabari (Commentary o the verse, vol, 22, po 51 and Dury
al-Manthur {vol, 5, p. 199},

(5)  Tafsical-Taban (vel 22, p. 30
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What did the Holy Prophet do
after the revelation of the verse?

In Majma al-Zawaid Abu Barza (1} has been reported
ror have said: "1 performed my prayers along with the Holy
Prophet for seventeen months.(2) As and when he left his
house, he went to the house of Fatima Zehra (F) and used
to say: ‘Peace be upon you! O people of the Prophet's
House! Allah intends but to ward off all sorts of unclean-
ness and blemish from you and to purify vou with a
thorough purification”, (3]

In the Tafsir of Suyun, bn Abbas is reported to have
said: 'l noticed for nine months that the Holy Prophet
went to the door of Ali's house every day when it was nme
for prayvers and used to say: “Peace and blessings be upon
you! O people of the Prophet’s House! Allah intends but
to remove all sorts ef uncleanness and blemish from you
and 1o purify vou with a thorough purification. He used to
repeat this act five times a day”’, (4)

in Saluh Tirmizy, Musnad Ahmad, Musnad Tialisi,
Mustadralk al-Sahthayn, Usud al-Ghaba and in the Tafsirs
of Tabar, Ibn Kathir and Suyuti, Anas bin Malik (5) is
reported to have said that for a period of six months the
Holy Prophet used to pass by the door of Fatima Zehra (P)
and say: "0} people of the House, it is time to perform

(1) oAb Bares Aslamn was one of the companions of the Holy
PFrophes, He pussed sway or Kubah ar the age 60 or 64 yeurs,
s biography is given in Usad pl-Ghaba (vol . 5, p. 146),

(21 Sewenteen monchs mentioned inthis parration appears to be
a mistake on the part of the writers: The corrcer period
1% meven months:

£31 Magma al-Fawaid (vel 2, p. 169

(41 Tafsir Dure al-Manthur (vol, 5, p. 199),

i3 Amas b Madhik Khagragio He claimed o have remained i che
service of the Holy Prophet for ten vears, He passed away in
Basri after attaining the age of 90 years.
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prayers, And then added: O people of the Prophet’s
House......." (1}

In Istiab, Usud al-Ghaba, Majma al-Zawaid, Mushkil
al-Aathar and Tafsirs of Tabari, Ibn Kathir and Suyuti,
Abul Hamra (2) has been reported to have said: “1 noticed
in Madina that for a period of eight months whenever the
Holy Prophet came out of his house to perform dawn
prayers he went to the house of Ali and placed his hands
on the two sides of the door and used to say, Prayers!
Prayers! O people of the Prophet's House: Allah intends
but to ward off all sorts of uncleanness and blemish from
you and to purify you with a thorough purification”.

In one of the narrations the period is stated to be
six months, in another seven months, in the third eight
months and in the fourth nine months. (3}

In Majma al-Zawaid and Tafsir of Suyuti it has

{17 Mustadrak &l-Sahihayn {wol. 3, p. 1583 The auchor of
Musiadrak says: This hadith is authentic according to the
conditions prescribed by Muslim but he has not quoted it
Usisd al-Ghaha (vol, 5, p. 521), Musnad Abmad ival3, po 238),
Tafsir al-Tabari (vol. 22, p. §), Tafsir Ibn Kathir (vol, 3,
p. 483), Durr al-Manthur {vol. 5, p. 199} and Musnad Tialisi
(vol.8, p. 274) who has stated the period.of the Holy Erophet's
actios to be one month, Please refer to the Tafsir aof the verses
of Surah Ahzaly of Sahih Tirmizy (vol, 12, p. 85) and &lso to
the first edicion of Kanz al-Ummal (vel. 7, p. 103}

(2)  Abul Hamrz was a freed slave of the Holy Proplet. 1t has been
caid thar his name was Hilal b, Haarich, It hes also been said
rhit Hilil was the son of Zafar, Usud al-Ghaba (vol. 5,.p. 1744

{3y  The narrations of Abul Hamra have been quated in Isti‘ab
{wol. 2, p. 598) and also in che Talsir zl-Tabari, Thn Kathir
and Suyuti in explanation of this very verse. His biography is
available in Isti'ab (vol. 5, p. 637), Usud al-GGhaba (vol. 5,
p. 174), Majma al-Zawaid (vol 9, p. 121, 168} and tiush lcil
al-Axthar (p. 338).
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been quoted from Abu Sa'eed Khadari with a variation in
worde that for forty days the Holy Propeht approached
the house of Fanma Zehra (P) every morning and used to
sayi “Peace be upon you O people of the House! The time
for the prayers has come”, And thereafter he used to recire
this verse: @ people of the Prophbet’s Howse..... And then
satdd: "'l am in a state of war with him who fights with you
and am in a state of peace with him who is at peace with
you'' L1}

Those who relied on this sacred verse
to prove the virtues of the Holv Family

{a) Imam Hasan b, Ali (P)

Halkim {in Mustadrak) in connection with the attain-
ments of Imam Hasan (P} and Haithami {in connection
with the excellence of the Holy Family) have narrated that
Imam [Hasan (P) addressed the people after the martyr{jom
of his father Tmam Ali b, Abi Talib (P), and said during
nis speech:

) people! Whoever knows me, knows me and
whoever doesn't know me should know that 1 am Hasan
bin Ali. 1 am the son ol the Holy Propher and of his
successor {wwast), T am his son who invited people to Allah
and warned them of the torture of His Hell-fire. 1 am the
son of the luminous Lamp. | belong te the family upon
whotn Galbrrel used ro descend and from there ascend o
heavens. | belong to the family from whom Allah has
ward off all filth and made them pure', (2)

[t has been nareated in Majma al-Zawaid and ‘Tafsic
0 Majna al-Zawaid (vol, %, p. L69) and Tafsic wl-Suyuci (vol. 3,
p. 1993,
¢2)  Mustadrak al-Sshihayn (chaprer: Arsainments of Hasan b, Al

vol, 3, p. 172}
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thn Jarir Tabari (1) Ibn Kathir, Hakim (in Mustadrak)
and Tahavi (in Mushkil al-Aathar) have quoted from Sa‘ad
bin Abi Waqas that at the time of the revelation of the
verse, the Holy Prophert called Al along with his two sons
and Fatima and accommodated them under his own cloak
and said: “°0 Lord! These are the members of my family " (21

() 1bn Abbas

{11 It has been narrated i Tareekh al-Tabari and Tareekh
Ibn Arthir that when Umar, while conversing with Ibn
Abbas said: Fie be upon you, O Bani Hashim! You have
nothing in your hearts except cnvy, frawd and rancour
which, do not leave vour hearts and are not exterminated,
Tbn Abbas said in reply: Be calm O Commander of the
Faithful! Don't atoibute envy and rancour to those hearts
which have been cleansed From all Hlth by Allah and made
pur¢ and clean, because the heart of the Holy Prophet,
tod, 15 one of the hearts af Pani Hashiom,

{23 Imam of the Hanbalites, Akmad {in his Musnad) (3)
Wisal {in Khasais) Mouhibuddin Tabar (in Rizz al-Nuerah)
and Haithami (in Majma al-Zawaid) have reported the
wording being of Ahmad's Muspad Amr B, Maimunit)

(1) Khasais by Missi, p. 4.

{2} Tafsir al-Tabari {vol. 22, p. 7}, Ibn Kathir {vol, 3, p. 485 He
has reproduced the wording of Tabari), Mustadrek al-Hakim
ivol. 3, po 247), Mushkil al-Aathar {vol. 1, p. 336 and vol, 2
p. 33}, Tareekh al-Tabari (vol. 5, p. 31).

(3}  The complete hadith has been guoted in the Muspad of
Ahmad (vol. 1, p. 331 of first edition and vel. 5, hadich 30632
of the revised second editton). In it Ibn Abbas has narraced
ten artibures of Imam Al b, AbT Talib and Misal has repro-
duced the samg in- his Khasais p. 11, and Riaz abNuziah
fvol. 2, p. 269 and Majma al-Zawaid {val. 9, p_ 119).

(41 Amr b. Maimun is considered to be one of the rebable Tebe'in,
His hadith hawve been included in che Sitiah. Tle passed away
in Kufah at the age of 74, {Tugreeh al Teheeel val, 2 p. 803,
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{c) Sa'ad b, Abi Waqas

In Khasais; Nisai has quoted Aamir b, Sa‘ad (1) b. Abi
Qagas as saying: Mu'‘awiyah said to Sa‘'ad b. Abi Waqus:
‘Why do you refrain from abusing Abu Turab?’ Sa‘ad said,
‘1 don't abuse Ali (P} for three attributes of his which
| heard from the Holy Prophet, If even one of them had
been in my favour 1 would have valued it much more than
anything else on earth, | heard from the Holy Prophet:

“When he left Ali (P) as his representative in Mading
and proceeded to fight a batde, Ali (P) said, Are you
leaving me with the women and the children in Madina?
The Holy Propher replied: Don't you like that your
position vis-a-vis mysclf should be like that of Aaron with
Moses. You enjoy the same position with reference to me
as Aaron enjoyed with reference to Moses™.

On the fareful day of Khyber, too, 1 heard the Holy
Prophet as saying: “Tomorrow [ shall give the standard to
one who loves Allah and His Prophet and Allah and His
Prophet also love him". All of us were keen to be graced
and singled out in the face of this declaration and wished
that the standard might be in our hands, In the meantime
the Holy Prophet said: Bring Ali to me, Tmam Ali (P)
came in such a condition that he had some trouble 1n his
eyes. The Holy Prophet applied the saliva of his mouth to
Ali's eyes and gave the standard in his hand. Moreover,
when the verse of Tat-beer was revealed the Holy Prophet
called Ali, Fatima, Hasan and Husayn near himsell and
said: O Allah! These are the people of my family".

{13 Aamir bin Sa'ad b. Abi Wagas. His hadith has been extracted
by all the compilers of “'Sihah', Ibn Hajar says: He is consi-
dered ro be one of the reliable narrators of the third group.
He died at the ape of 104, Tagreeb al-Tehzeeh (vol, 1, p. 387,
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{bn Kathir that after his father’s martyrdom Hasan (P}
attained the Caliphate and one day, while he was perform-
ing his prayers, a man attacked him and thrust a sword in
his thigh. He remained confined ta bed for some months.
Thereafter, he recovered and delivered a scrmon and said:
w03 people of Irag! Fear Allah, We are your Amirs (lcaders)
and your guests and belong to the family about whom
Almighty Allah has said: ‘0 people of the Prophet's
House........ * tmam Ilasan (P} dwelt 9n this subject so much
that all those present in the Masjid began to eryt. This
hadith has also been quoted by Tibram and all the
narrators are reliable. (1)

(hy Umm al-Mu’minin Umme Salma

In Mushkil al-Aathar Tahavi has quored Umrah
IHamdaniah as saying: *'l went to Umme Salma andl greated
her, She enquired: "Who are you?” | replied: ‘T am Umrah
Hamdaniah’, Umrah says, ‘1 said O Mother of the Faithful!
Say something about the man who has been killed among
us today. One group of the people likes him and another
group is inimical towards him. (He meant Imam Ali bin
Abu Talib)., Umme Salma said, Do you like him or are
hostile to him3" 1 replied, 1 neither like him nor am hostile
to him”. Here the narrative is defective and thereafteritis
like this: Umme Salma began to tell about the revelation
of the verse of Tat-beer and said in this behalf: “Allah
revealed the verse: “O people of the Prophet’s 1 fouse....."
There was none in the room at that time, cxcept Gabriel,
the Holy Prophet, Ali, Fatima, Hasan and Husayn. I said:
“() Prophet of Allah! Am I too one of the people of the
House? He replied: ‘Allah will reward you and recompense
gou'. | wished that he might have said “Yes' and would
have valued such a reply much more than anything else in
the weorld®'. {2}

(1% I'v!:tj:lna al-Faward {chapter: Aftainments uf the peaple of
the Helv Prophel's House vol, 9, p. 172). Commentary' on

) this verse in Thn Kathir (vol, 3, p, 486}

{23 Mushkil al-Aathar (vel, Lop, 1340,
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as having sawd: "1 was with Ibn Abbas when nine persons
came to him and said: Ibn Abbas! Either come out with us
or provide us privacy, He said: [ shall go out with you. The
narrater says: In those davs the eves of Ibn Abbas were all
right and he could see, The narrator adds: They had
mutud conversation and | am not aware as to what they
talked about. After some time Ibhn Abbas returned ro us.
He was then shaking ofl his dresst1) and saving: Tie be
upen them! They are ralking about the man who enjoys
ten excellences. Later in the narration [bn Abbas derals
the virtues of the Imam tll he says: The Haoly Prophet
spread his cloak upon Ali, Fatima, Hasan and Husayn and
said: "0 people of the Prophet’s House! Allah intends but
to remove all sorts of uncleanness and blemish trom yvou
and to purify vou with a thorough purification™.

te) Waathilah b. Asqaa

fabari (while commenting on the verse), Ahmad
in Llanbal (in Musnad), Hakim (in Mustadrak) who
considers the hadith to be authentic according 1o the
criterta of Muslim and Bukhari, Bathagu {in Supan}),
Fahavi (n Mushlal al-Aathar) and Haithami {in Majma
al-Zawaid) quote Abu Ammar (2) as having said (the
wording is of Tabari): “1 was situng with Waathilah bin
Asqan when a discussion took place about All (P) and the
peopie abused him. When those present rose te leave he
said to me: "Keep sitting so that | may talk with you
about the man whom they have heen abusing. | was with the

(10 in those davs shaking aff the dress was considered o Do
a sipn of dispust for whar hed  bappeoed and s the nine
persoms had used unbecoming lanpuage for bmam Al (P)
Ham- Ahbus 1;]m|r.t' thus,

(2] who Armmar Shaddad b Abdullab al Qarasht of Damascus,
He s melnded o the faurth group of reliable nereators and
s hpdich are available in the Sibah, {Tagreeh al-Telreel
wol, 1, po 347)



Holy Prophet when Ali, Fanma, Hasan and Husayn
approached him and the Holy Prophet spread his cloak on
them and said: ‘O Allah! These are the members of my
family. Ward off uncleanness from them and make them
clean and pure™ (1)

In Usud al-Ghaba Shaddad b. Abdullah has been
quoted as saying: "1 heard from Waathilah b Asgaa that
when the head of (Imam) Husayn was brought, one of the
Syrians abused (Imam) Husayvn and his futher. YWaathilah
stood up and said: I swear by Allah that ever since 1 heard
the Holy Prophet say about them: O people of the
Prophet's House! Allah intends but to ward off all sorts of
uncleanness and blemish from vou and to purify you with
a thorough purification. | have alwavs liked All, Fatima,
Hasan and Husavn (Peace be upon them )" (2)

Another narranion from Umme Salma

Ahmad (in Musnad), Tabari (in Tatsir) and Tahavi {in
Mushkil al-Aathar) have quoted Shahr . IHaushab (3) to
have said: “When the news of the martyrdom of Husayn
reached Madina | heard Umme Salma, wite of the Holy

(13 Mushkil al-aarhar by Tahavi (vob. 1, p. 3461, Tafsie al-Tabari
fvol, 22, po 6) Musnad Ahmad (val. 3, po 1070 e bas omvicced
friom che narrazion some words like S0 chev abased him oand
this man whom they have abused. Majma al-Zawaid fvol. &
po L6T), Mustadrak Hakin fvol 2, po 416 and vol. 3. p. 147)
wnd Sunan al-Baihagui {vol. 2, po 152)

021 Usud al-Ghaba (vol. 2, po 200 regurding the Lincrphs of
Tram [ asan (1)

13)  We have goomed che badich brieflve Its complene oo may be
scen in Ahmad's Musnad (vel. 6, p. Z98) Tatsi il Tabari
(vol. 22, p. 6}, Mushkil al-Aathar (vel. 1, p.335) =hahe bin
Maushaly Ashian Shame s 4 rebble narearor who Dalongs o
the third group of neerstors, Te s been quaoted imohie Sihad,
CTareeh al-Tebeeel, vol. 1 p. 550)

LES



Prophet, saying: “They have Lilled Husayn. 1 myself
observed that the Holy Prophet spread his Khyber cloak
on them and said: 'O Allah! These are the members of my
family! Ward off uncleanness from them and make them
clean and pure!”

{fy Al b. Husayn Zayvn al-Abideen (P)

Tabari, Ibn Kathir and Suvuti have stated thus in
their Tafsirs while commenting on this sacred verse:
Al bin Husayn (P) said to a Syrian: “Have you read chis
verse in Surah al-Ahzab, O peaple af the Prophet’s House!
Allab intends but to ward off all sovts of uncleanness and

blentish from you and to purify you with a thorough
puerification’’

The Syrian said: “Does this verse pertain to you?
The Imam replied: Yes, it pertains to us'', (1

Khawarzami has quoted this very narration in his
“Magqral" in the following manner:

“When, after the martyrdom of (Imam) Husayn the
grandson of the Holy Prophet, {Imam) Zayn al Abedin and
other prisoners belonging to the House of the Holy
Propher were carried to Damascus and stationed in the jail
located by the side of the Jama Masjid of Damascus, an old
man approached them and said: ‘Praised be Allah who
killed vou and annihilated you and relieved the people
from vour men and provided the Commander of the
Faithful {Yazid) with authority over you', Ali b, Husayn
said: ‘0 old man! Have you read the Holy Qur'an? He
replicd: Yes. Then the Imam said: Have you read the
verse: “‘Mubammad say, I do not ask you of any reward
for my preaching except the ftove of my kinsfolk”. (2)

(1) Tafsir al-Tabars {vol. 22, p. 7), Ibn Kathie (vol. 3, p. 486)

and Dure al-Manthur (vl 5, p. 199
(2 Sorah al-Shura, $2:23_
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The old man said: “Yes. | have read it". The Imam
said: “Have you read the verse: “So give what is due to
the near ones, the needy and the wayfarer” (1) and the
verse: “Know that whatever property you gain one fifth
belongs to Allab, the Messenger, bis near ones, orpbans
the needy and the way farers if you belicve in Allalr and
what We revealed to Our servant’ (2} in the Holy Qurian.
The old man replied: 'Yes. | have read them'. The Imam
said: "I swear by Allah thar the word 'near ones’ refers to
us and these verses have been revealed about us. (The
Imam added): And have you read this verse in the Holy
Qur'an wherein Allah says: O people of the Propbets
House......”"

The old man said: “Yes. 1 have read it”". The Imam
said: “What is meant by people of the Prophet’s House!
It is we whom Allah has especially associated with the

verse of Tat-heer'’

The old man said: “I swear you by Allah! Are you of
the same family?" The Imam replied: “l swear by my
grandfather the Prophet of Allah that we are the same
peaple’.

The old man was stunned and expressed regret for
what he had said. Then he raised his head towards the sky
and said: ‘O Allah! [ apologize for what I have said and
forsake enmity against this family and hate the enemies of
the progeny of Muhammad". (3)

Gist of the foregoing narrations

The gist of the Hadith al-Kisa as it emerges from the
toregoing narrations 15 as follows:

(1} Sural Bam lseacl, 17:24,
(21 Surahal-Antal, 8:41.

{3y Magml Khawarzami fvol. 2, p. 61 — Naaf edition),
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“The Holy Prophet, while he was in the house of
Umm al-Mu'mimn Umme Salma observed that the Divine
blessing was forthcoming. He then said: ‘'Call for me!
Call for me!” When asked as to who should be called he
replied: Call the people of my family namely Ali, Fatima,
Hasan and Husayn. When the members of his family
pathered around him, he covered them along with himself
with a painted Khyberi Cloak and then said: ‘0O Allah!
Iiese are the members of my tamily. Send your blessings
on Muhammad and his progeny' . The Almishty Allah
revealed the verse: O peaple of the Praphet’s House, ...,
This verse was revealed when they were gathered on the
Moor {of the house of Umm al-Mu'minin Umme Salma)
and the Holy Prophet said: 'O Allah! These are the
members of my family, Ward off uncleanness from them
and make them clean and pure™.

Umme Salma was then behind a curtain and she said:
“There were seven persons in the house at thar tme
namely [ely Propher, Gabriel, Michael. Ali, Fanma,
Hasan, and Husayn, | came out of the curtain and said:
‘00 Prophet of Allah' am I not a member of your famly?
I swear by Allah that the Holy Prophet did not sav: ‘Yes,
you are’, but replied: ‘You have a good furture and you
belong to the category of the wives of the Propher.
According to another version Umme ‘Salma said: "Am
| not a member of the family? The Holy Prophet then
replicd: You have a good future and these are the members
of my family. (3 Allah! The people of my family are more
deserving! ™

According to this narration the Holy Prophet dis-
tinguished the members of his family from others and
indicated as to who they were and cxplained the verse and
said: “Myself and the members of my famuly arc free from
every sin and contaminavion’. He repeated this thing
openly in Masjid al-Nabi hetoce all the Muslims and at the

1:8



time of prayers he used to go to the door of the house of
All and Fatima and recited the verse of Tat-beer for them
saying: "Peace und blessings be upon you O pecple of the
Prophet’s House ..., iy

And according to another version he went to the doar
of Imam Ali's house at the time of dawn prayers and
placed his hands on the two sides of the door and recited
the said verse. Some companions kept a record of this act
of the Holy Prophet and said that they saw the Haly
Prophet doing like this for six manths or for seven months
or according to one version for eight months and according
to another for more or less nine months, And every one of
them related what he had seen. The object of the Holy
Prophet was to demonstrate the meaning of this verse
verballv as wetl as pracrically and he explained 1t to his
tollowers o the lines of the sacred verse, (“We pape
revealed the Ourbm o you so that you cowld tell the
people what bas beeo revealed to themr so that perbaps
they witl thinls"" Suran 4l sanl, 16:44), so that they might
possibly ponder over it. This thing became well known
among the people and cven the companions of the Haly
Prophet argued on its basis on behalf of the Holy Propher's
family. Imam Masan (P), who was himself one of the
people of Kise delivered 4 sermon after the martvrdom of
his father and relied on this verse and said. belong to
the House about whom Almighty Allab has said: O peaple
of the Prophet's House . " And in another sermon, after
having been attacked with a sword, he sajd: “We belong to
a family from whom Almighty Allah has removed every
filth and made them pure”,

Umm al-Mu'mimn Umme Salma also argucd with
Umrah Hamdaniah in ths regard and cited this verse ahout
Imam Al (P). And Saad b, Al Wanas also argucd with
Mu'awiyah on the basis of this verse in the context of
abusing of Imam Ali (P) And Thn Abbas also treated the

19



said verse as one of the ten virtues of Ali ibn Abi Talib (P)
and pave reply to the persons who used unhecoming
language about him ie. Imam Ali (P). One of the persons
who relied on this verse was Waathilah b. Asgaa whe, on
hearing Imam Ali (P) being abused, gave a reply and
recited this verse in connection with the excellence of the
fmam. Umm al-Mu'minin Umme Salma, too, on hearing
ahout the martyrdom ef Imam [Husayn (P), relied on this
verse and cursed the people of Irag and Waathilah b, also
acted  accordingly. Imam Al bin Husayn (Py, while
conversing with the Syrian who praiscd Yazid bm
Mu‘awiyah and abused the people of the Prophet's House,
also relied on this verse.

[hus the verse of Tat-heer and the Hodith al-Kisa
confer a special distincrion and honour upon the Holy
Family that being berelt of every blemish and uncleanness,
they are infallible and purified (by Allah) and absolved of
anv sin and are therefore, entitled to absolure obedience
fram the Muslim Ummah not anly as a logical inference,
but as a fulfilment ol the very intention and utmost desire
of the Prophet of Islam in pin-pointing them and making
them conspicuous rom the rest of the Muslim Ummah,
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“Have you fully realized

what Islam is?

Itis indeed a religion

founded on truth,

It is such a fountin-head of learning
that several streams of

wisdom and knowledge

flow From it.

It is such a lamp

thart several lamps

:i“'. : :' '.‘_"

E"J will be lighted from ir,
f%' It is a lofty beacon of light

ook illuminating the path of Allah.

-Jﬂi It is such a set of principles and beliefs
4 _{a“ that will fully satisfy o
4 2 every secker of [ﬂa‘l

.'_-_ J.p:'

truth and reality. 1

Know you all .‘:E,,
that Allah has made Islam {454
the most sublime path F’f_:ﬂ-:'..
for the attinment I:;;.'.‘n.
of His supreme pleasure (27
and the highest standard of  |Ho%

His worship and obedience.

i He has favoured it
with noble precepts, exalted principles,
undoubrable arguments,
unchallengeable supremacy

and undeniable wisdon,

It ig upto ybu

to maintain the eminence and dignity
granted to it by the Lord,
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3* to Follow it gincerely,
_r 1"5_;_ to do justice to its articles of faith and belief,
»@?1 to obey implicitly its tenets and orders

and to give it the proper place
in your lives", i‘-!’a-;l:-l
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